EVANGELISM AND ENSLAVEMENT

Protestant and Catholic Missions to
the Indians on the Expanding Western Frontier

Introduction

Martin Luther stood before the assembled multitude. He had been called before Emperor Charles V of the
Holy Roman Empire and his collected clerical body to defend himself of the charges of heresy. He faced
certain excommunication and possibly even the fate of death as had been dealt to an earlier heretic, Jan Hus of
Bohemia. Even in the face of adversity, Luther refused to recant his charges against the Catholic orthodoxy.
Luther refused to deny his faith, "I cannot...l will not recant anything...Here | stand. | cannot do otherwise.God
help me. Amen." As he left the hall, the Spaniards hissed and called for him to feel the flames.

In another part of the world, a different type of trial by fire was taking place. The ruler of the vast Aztec
empire, Motecuhzoma 11, believing the Spanish conquistador Hernando Cortes to be the rebirth of the Mayan
king Quetzalcoatl, acquiesced to his destiny. Motecuhzoma had been sacrificing as many as two thousand people
a day to his gods to forestall the imminent decimation that his calender had predicted, but now he lay defeated and
despondent beneath his temple. In a last gesture, he asked to be made a Christian before the huge cross that now
dominated his temple. However, the Spanish priest that had accompanied Cortes on his exploits was too busy
amassing gold to catechize the former ruler of an empire. Motecuhzoma was stabbed to death by his jailers in the
darkest part of his cell without ever having been granted eternal salvation.’

Cortes celebrated his victory over Motecuhzoma Il and the Aztecs by establishing the Spanish colony of
Nueva Espana in the year 1521. Just before the assault upon the Aztec capital of Tenochtitlan, he declared his
intentions:

Their principle motive and intention must be to dislodge and root out idolatry from all the natives

of those regions and to bring them, or at least to desire to bring them to salvation, and that they

must be brought to a knowledge of God and his holy Catholic faith... My principle interest and

motive is to make this war and others that may be waged in order to bring and reduce the said

natives to the said knowledge of our faith and belief, and later to subjugate them and bring them

under the yoke of imperial and royal sovereignty of your holy majesty, to whom the overlordship

of all these regions belongs...What greater or better reward could one desire here on earth than to

uproot these evils and plant the faith among such cruel men, by proclaiming the Holy Gospel? Let

us go, then, and serve God, honor our nation, magnify our King, and enrich ourselves, for the

conquest of Mexico is all these things.®

Empires are made by gold, but built by men. They earliest explorers of the Americas came in search of wealth.
They brought with them the sanction of their rulers and the blessings of their God. When these riches were not
immediately accessible, they turned to the most imminent and available commodity...human flesh. They did so
in service of their God. In the confusion of conquest, the line between evangelism and enslavement became
frighteningly thin. This is a history of missions that is seldom told.
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Background to Enslavement

The institution of slavery is as old as humanity.

The modern slave trade began a half century before Columbus crossed the Atlantic. In 1441 the
Portuguese mariner Antam Goncalvez made the first European landing on the west coast of Africa near Cape
Bojador, just south of the Sahara. Originally in search of skins and oils, Goncalvez discovered a commodity that
he believed would greatly please his sovereign. He seized ten Africans and transported them to Lisbon as a gift to
Prince Henry the Navigator. The treasure so pleased Henry that he immediately bequested the gift to Pope Eugene
IV. In turn, the Pope conferred upon Henry the title to all lands to be discovered to the east of Cape Blanco, a
point on the West Coast some 300 miles above Senegal. Thus began a new era in human history.*

The slave trade began officially in 1472 when a Portuguese captain, Ruy de Sequiero, received from the
king of Benin royal permission to trade for gold, ivory, and slaves. The whites did not themselves venture into the
interior of the African continent to procure slaves; they left this to their African trading partners. The trade was
confined to the coastal strongholds where slaves captured from the interior of Africa by other Africans would be
bartered for European guns, metal implements, beads, rum, and textiles. The mercantile aspects of the slave trade
were an innovation for the Africans. Slavery had existed in traditional societies for centuries. Conguering nations
would capture enemies to be used as household servants, soldiers, artisans, and occasionally as sacrificial
offerings to tribal deities. The captured opponents were usually treated as much dignity as could be afforded to an
outsider. They were never seen as a commodity to be exploited for private gain, nor used as chattel for mass
agricultural projects.

A similar kind of slavery developed in Europe because of Moslems capturing Christians and vice-versa
during religious wars of the Middle Ages. One became a slave by being an "outsider" or an "infidel,” by being a
prisoner of war, by selling oneself to alleviate debts, or by committing heinous crimes. Though human rights for
these "slaves" were severely limited, they were nevertheless regarded as members of society enjoying certain
fundamental rights and self-dignity. The status of slave was not irrevocable and not automatically transferred to
one's children.
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The discovery of the commercial potential of Africa provided an opportunity to test the new religious
anthropology that accommodated the vast economic demands of a papacy that had just tasted the wealth obtained
through the Crusades. The Crusades established that war conducted in the interests of the Holy Church was
always just and therefore the fruits of conquest were legitimate and the enterprise holy. The Ottoman conquest of
Constantinople in 1453 and the threat to Mediterranean Christendom forced Spain and Portugal into a siege
mentality. Within two years after the fall of Constantinople, Pope Nicholas VV empowered Portugal’s king to
enslave all persons and seize the lands and properties of "all Saracens and pagans whatsoever, and all other
enemies of Christ wheresoever placed.”® The Portuguese used the bull's inclusive language to sanction their
conquests and slaving raids wherever economic interests made its use prudent. The Crusade against the heathen
became global in scope.’

The religious anthropology of colonialism assumed an innate and absolute superiority of the European
powers over all other people because of divine endowment. The enemies of the colonial powers were also the
enemies of the colonialist's god and therefore outside the protection of moral law applicable to that god's
devotees. Francis Jennings describes the ideology:

No slaughter was impermissible, no lie dishonorable, no breach of trust shameful, if it advantaged
the champions of true religion. In the gradual transitions from religious conceptions to racial
conceptions, the gulf between persons calling themselves Christian and the other persons, whom
they called heathens, translated smoothly into the chasm between whites and coloreds. The law
of moral obligation sanctioned behavior on only one side of that chasm... the Christian
Caucasians of Europe are not only holy and white but also civilized, while the pigmented
heathens of distant lands are not only idolatrous and dark but savage. Thus the absolutes of
predator and prey have been preserved, and the grandeur of invasion and massacre has kept its
sanguinary radiance.®

In the fifteenth century, a new kind of slavery was born. It was a slavery sanctioned by a religious
ideology in which the very humanity of the religious "other" was called into question by a system in which
political, economic, racial, and religious interests became hopelessly intertwined. The "religious™ motives of
colonial expansion became mired in greed, power, racism, and political intrigue. The Bull of Pope Nicholas V
exemplifies this confusion of motives. Nicholas sought to:

bestow suitable favors and special graces on those Catholic kings and princes, who...not only
restrain the savage excesses of the Saracens and of other infidels... but also for the defense and
increase of the faith vanquish them and their kingdoms and habitations, though situated in the
remotest parts unknown to us...”

For this great work of propagation of the faith, Nicholas granted to King Alfonso of Portugal:
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free and ample faculty...to invade, search out, capture, vanquish, and subdue all Saracens and
pagans whatsoever, and other enemies of Christ wheresoever placed, and the kingdoms,
dukedoms, principalities, dominions, possessions, and all movable and immovable goods
whatsoever held and possessed by them and to reduce their persons to perpetual slavery, and to
apply and appropriate to himself and his successors the kingdoms, dukedoms, counties,
prir:ct_:ipl)glities, dominions, possessions, and goods, and to convert them to his and their use and
profit.

Thus in order to increase the faith, the Christians of the Old World must meet the peoples of different worlds,
"vanquish them" and "reduce their persons to perpetual slavery." This was the papal decree. This was the "Great
Commission."

It is into this context that we place the discovery of the new world. The Renaissance explorers were sure
of the existence of an eternal and immutable principle that guaranteed the intelligibility of their relations to each
other and to their world and thus made possible their life in society. It was a principle to be expressed in the
progress and elevation of civilized men who, striving to imitate their God, would bring order to chaos. The new
world was such a chaos, a new found chaos. Her natural wealth was there for the taking because it was there for
the ordering. So, too, were her natural inhabitants. ™

The Spanish

When Christopher Columbus arrived on the shores of the New World, he did so propelled by an
apocalyptic vision in which he saw himself as the fulfillment of biblical prophecy. Throughout his life,
Columbus's activities were as much directed by a sense of religious mysticism as by curiosity about unknown
regions of the world.** Though our mythology tells us otherwise, even his very mission to the new world was
financed by the wealth obtained by the Spanish triumph over the "Saracens" in Grenada."® It is entirely
appropriate to speak of Columbus's voyage as a "mission," for the conquest and colonization of the new world
was theoretically justified and motivated by the task of Christian Mission.** The extension of the Spanish
sovereignty was ipso facto the extension Christianity. The Inquisition and the crusades had well established the
fact that to be Spanish was to be a Christian.

Just as with the Portuguese, the Spaniards were driven by mixed motives, "Civil and sacred interests were

intertwined in a system so thorough and so complex as scarcely to be separated, so permanent and pervasive that

organic union escapes any but a careful observer."** Legally, the initial claims to the new lands was based upon
the supposition that the Pope had authority to grant the benefits of those lands to the Spanish crown in support of
missionary actiivity undertaken by it. Beyond these legal considerations, however, there was a religious concern
for the spiritual and physical welfare of the Native Americans.’® The Bull of Grenada, granted in 1486 by
Innocent VII to Ferdinand and Isabella spelled out the terms of the mission:

%Bull Romanus Pontifex, p. 23

"Roy Harvey Pearce, Savagism and Civilization: A Study of the Indian and the American Mind. (Berkeley:
Univ of California Press, 1988, p. 3

2Ronald Sanders. Lost Tribes and Promised Lands: The Origins of American Racism. (Boston: Little, Brown,
and Co., 1978) p. 70

BDaniel Fogel. Juniperro Serra, the Vatican, and Enslavement Theology. (San Francisco: ISM Press, 1988) p.
14

Ysylvest p. 9

W. Eugene Shiels. King and Church:The rise and fall of the Patronato Real (Jesuit Studies; Chicago: Loyola
Univ. Press, 1961)p. 9

15Sylvest, p. 4



Our chief concern and commission from heaven is the propagation of the orthodox faith, the
increase of thc Christian religion, the salvation of the barbarian nations, and the repression of
infidels and their conversion to the faith. Hence it is that Catholic kings and princes, athletes of
Christ and tireless warriors battling in that cause, never failtofind in us their deserved
assistance and favor. For the more precarious that freely embraced combat for the sake of
immortal God, the greater their insistence on diligent and expert pressing of the contest and the
better they realize that, beyond the salvation of their souls, the Apostolic See grants them the
most abundant recompense. This we gladly confer, and as a reward of their crusade make them
rulers, guardians, and keepers of the lands they conquer and of the people their resident."’

The inclusive language of the reconquista was not lost upon Columbus. The search for wealth was an
idea that formed a critical element in his missionary effort. The gold would not enrich him, but would go to the
Catholic monarchy and the Papal Estates. On the day following the discovery of the New World, Columbus noted
in his diary, "I was attentive and worked hard to know if there was any gold." *® Several days later he inscribed "I
do not wish to delay but to discover and go to many islands to find gold."** When his crew faced dismay, he
comforted them, "This day, they completely lost sight of land, and many sighed and wept for fear that they would
not see it again for a long time. The Admiral comforted them with great promises of lands and riches, to sustain
their hope and dispel their fears of a long voyage." It was dreams of gold and untold wealth that filled the
nights of the sailors.

Columbus seemed driven by a different motive: "Our Lord knows well that | do not bear these sufferings
to enrich myself, for, certainly | know that everything in this age is vain except what is done for the honor and
service of God."*! His voyages were dedicated "to the glory of the Holy Trinity and to that of the Holy Christian
religion."?® His goal he made evident, "I hope in Our Lord to be able to propagate His holy name and His gospel
throughout the Universe."?® Columbus regarded himself as chosen, as charged with a divine mission, and one who
sees divine intervention in his every course, in the movement of the waves as in the wreck of his ship. He makes
this entry in his logbook, "By many signal miracles God has shown Himself on the voyage."* Enrichment and
evangelism fused into a pervasive ideology:

What has been accomplished is great and wonderful, and not at all proportionate to my deserts,
but to the sacred Christian faith; and to the piety and religion of our Sovereigns. For what the
mind of man could not compass, the spirit of God has granted to mortals. For God is wont to
listen to his servants who love his precepts, even in impossibilities, as has happened to me in the
present instance, who have accomplished what human strength has hitherto never attained. For,
if anyone has written or told anything about these islands, all have done so either obscurely or by
guesswork, so that it has almost seemed to be fabulous.
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Therefore let King and Queen and Princes, and their most fortunate realms, and all other
Christian provinces, let us all return thanks to our Lord and Saviour Jesus Christ, who has
bestowed so great a victory and reward upon us; let there be processions and solemn sacrifices
prepared; let the churches be decked with festal boughs, let Christ rejoice upon earth as he
rejoices in heaven, as he foresees that so many souls of so many people heretofore lost are to be
saved; and let us be glad not only for the exaltation of our faith, but also for the increase of
temporal prosperity, in which not only Spain, but all Christendom is about to share.?

People are to be saved, the faith is to be exalted, and there is to be an "increase in temporal prosperity.” Columbus
did not waver from his goals. In the back of his mind there was a more grand vision of a universal crusade and
holy mission. Las Casas, in his portrait of Columbus, described the vision:

"When gold or other precious objects were brought to him, he entered his chapel and said, ‘Let us
thank Our Lord who made us worthy of discovering so much wealth.' He was a most jealous
keeper of the honor of God; eager to convert the peoples and to see the seed and faith of Jesus
Christ spread everywhere, and especially devoted to the hope that God would make him worthy
of helping to win back the Holy Sepulchre; and in this devotion and the confidence which he had
that God would help him in the discovery of this World which He promised, he begged Queen
Isabella to make a vow that she would spend all the wealth gained by the Crown as a result of
the discovery in winning back the land and the House of Jerusalem, which the Queen did"?

Columbus did indeed discover gold and a wealth of other resources in the Caribbean. In his first report back to
the king, he catalogued the results of his expedition:

Finally, to sum up in a few words the chief results and advantages of our departure and speedy
return, I make this promise to our most invincible sovereigns, that, if | am supported by some
little assistance from them, I will give them as much gold as they have need of, and, in addition
spices, cotton, and mastic, which is found only in chios, and as much aloes- Wood and as many
heathen slaves as their majesty may choose to demand (italics mine)

In his first report to the King and Queen of Spain, Columbus proposed to bring them "as many heathen
slaves as their majesty may choose to demand." Thus began the Atlantic Slave Trade, one of the most barbaric
chapters in human history. Though Columbus may be credited with the "discovery™ of the new world, it was his
"discovery" of the commercial potential for the transatlantic shipment of slaves that may have had just as
significant an impact on global history. Just as gold, spices, and other commodities were shipped to Spain, the
cargo of human flesh became part and parcel of the "temporal prosperity, in which not only Spain, but all
Christendom is about to share.” It is for these "heathen slaves" that we are to "return thanks to our Lord and
Saviour Jesus Christ, who has bestowed so great a victory and reward upon us; let there be processions and
solemn sacrifices prepared; let the churches be decked with festal boughs, let Christ rejoice upon earth as he
rejoices in heaven, as he foresees that so many souls of so many people heretofore lost are to be saved."”

Thus, into this already confusing scenario of mission and conquest was thrown yet another powerful
dynamic, the status of the Native American as an object in the missionary enterprise. The human soul became
the property of Christ, the human body became the property of the church. Human beings became elements of
"temporal prosperity.” No line of distinction was made between those two. The missionary enterprise operated
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under the terms of free enterprise. Those who refused to be converted were enslaved. Those who were converted
became Christian slaves. For the Catholic rulers and the Papacy, it was a win/win situation.
Columbus saw the Indians as suitable prospects for evangelization. He described them:

"These people have no religion, nor are they idolaters, but very gentle and ignorant of evil, and
do not even know how to kill one another. They are very ready to say the prayers that we teach
them and to make the sign of the Cross. Hence Your Highnesses must be persuaded to make
Christians of them...l believe that ,if we begin, in a very short time Your Highnesses will succeed
in converting to the Holy Faith a multitude of peoples while gaining great domains of wealth as
well for all the people of Spain."*®

This was to be a Christian project carried out for the honor of God. Columbus saw his missionary project as, "for
the end and the beginning of this enterprise was the propagation and the glory of the Christian religion."® Its
purpose was to bring savage heathens to Christian civilization. In his first trip, Columbus seized several captives
and takes them back to Spain so that "upon their return they might be the interpreters of the Christians and might
adopt our customs and our faith."* In a different letter, he described their reduction to civility. They would "be
made to build cities, to be taught to wear our clothes, and to adopt our customs."3*

Columbus also saw the Indians as suitable prospects for enslavement. He stated in his first letters, "they would
make good and industrious servants” and "they are fit to be ruled."*? Their docility would make them easy to
capture and control, "With fifty men Your Highnesses would hold them all in subjection and do with them all that
you could wish."* Because Columbus was not able to find the quantities of gold that he desired, he envisioned
another system of commercial exchange. Ships would be used to transport cattle from Europe to the Americas; the
cattle would be traded for Indian slaves to be transported back to Europe. He describes his project: "From here
one might send, in the name of the Holy Trinity, as many slaves as could be sold, as well as a quantity of Brazil
(timber). If the information that | have is correct, it appears that we could sell four thousand slaves, who might be
worth twenty millions and more.” ** In Columbus's mind, the propagation of the faith and the submission to
slavery were indissolubly linked. Throughout the history of the missionary enterprise in America, this link would
seldom be shattered.

On Columbus's second voyage to the Americas, he brought along with him seventeen ships and more than
twelve hundred men. He was accompanied by several Franciscan priests to engage in the missionary effort to the
indigenous people of the Caribbean. The priests carried with them the tools of the sacrament and the vestments
of their holy office. They came with a holy commission from Pope Alexander VI granting that contingent upon
the missionary enterprise, all above a certain line of demarcation with Portugal would be Spains to claim:
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Among other duties pleasing to the Divine Majesty and dear to our heart is that the Catholic faith
and Christian religion be particularly exalted in our day and everywhere be spread and enlarged,
so that souls be saved and barbaric peoples be humbled and brought to the faith.*

As soon as they arrived, the crew of Columbus ship set about establishing a mission/fort as the center of their
operations in the New World. The called this mission/fort Hispaniola.

The missionaries immediately set out to evangelize the Arawak people. They built a church for the
inhabitants of Hispaniola and the surrounding community. The missionaries brought natives to the church to
submit and consent to venerate the holy images. When a few natives were much less than reverent to the holy
images, Bartholome Columbus had them punished accordingly. "As lieutenant of the Viceroy and governor of
these islands, he brought these wretched men to justice and their crimes being duly attested to, he caused them to
be burned alive in public."** From that point on, one can assume, the natives were much more reverent to the holy
images and willing to convert to these Christian faith.

Using Hispaniola as his mission base, Columbus set out to explore the islands in his immediate vicinity in
search of slaves and gold. They went from island to island taking natives as captive. On one island, they found
that the sailors who had been left behind killed by the Indians after they had roamed the island looking for gold,
taking women and children as slaves for sex and labor.’

When the gold he found did not prove adequate to meet his needs (or his claims), Columbus sent
expedition after expedition deeper into the New World. They found no gold fields, but they found ample human
cargo to fill their holds. In 1495, they went on a great slave raid and rounded up nearly 1500 men, women and
children and put them in a vast holding pen surrounded by soldiers and Spanish Mastiffs.*® Michele de Cuneo, a
member of the expedition, describes the project:

"When our caravels . . . were to leave for Spain, we gathered in our settlement one thousand
six hundred male and female persons of these Indians, and of these we embarked in our caravels
on February 17, 1495 five hundred fifty souls among the healthiest males and females. For
those who remained, we let it be known in the vicinity that anyone who wanted to take some of
them could do so, to the amount desired; which was done. And when each man was thus provided
with slaves, there still remained about four hundred, to whom permission was granted to go
where they wished. Among them were many women with children still at suck. Since they were
afraid that we might return to capture them once again, and in order to escape us the better, they
left their children anywhere on the ground and began to flee like desperate creatures; and some
fled so far that they found themselves at seven or eight days' distance from our community at
Isabella, beyond the mountains and across enormous rivers; consequently they will henceforth
be captured only with great difficulty.”
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Columbus and his sailors set sail for home. Columbus knew that many would die in the middle passage, but he
was not deterred. "It is true that many of them die now; but this will not always be so. The Negroes and the
Canarians had begun in the same fashion."* However, when some two hundred of his prize cargo died,
Columbus was less philosophical. Cuneo describes the dilemma, "But when we reached the waters off Spain,
around two hundred of these Indians died, | believe because of the unaccustomed to the air, which is colder than
theirs. We cast them into the sea. . .We disembarked all the slaves, half of whom were sick."*® The survivors of
this Atlantic passage were put up for sale by the Archdeacon of the town.*!

In order to provide funds for the missionary effort in the New World, Alexander VI granted to the
Spanish Crown the right to limited ecclesiastical taxation, and eventually in 1501, the tithes of the Indies. In the
province of Cicao of Haiti, Columbus ordered all persons fourteen years or older to collect a certain amount of
gold as tithe every three months. When they brought it, they were given copper tokens (crosses?) to wear around
their neck. Indians found without a copper token had their hands cut off. Indians could scarcely find enough gold
to meet their tithe, so they fled into the jungle. They were hunted down with dogs and were killed.** This was the
lesson to those who did not meet their tithe.

Though Columbus's interest in women was purely for their potential as Christians, he was not adverse to
their potential value to others. "I have sent men to a house on the west bank of the river. They have brought me
back seven head of women, girls and adults, and three infants."*® Besides the destruction of the gynocentric
political and religious structure of traditional American societies and the brutality implemented in the
establishment of Spanish sexual mores upon traditional societies, violence against women was a pervasive
element of the reconquista.** Rape, abuse, and sexual torture were all elements brought from the Inquisition into
the new frontier. Columbus gave women to his followers as readily as he distributed trinkets to the native chiefs.
Michele de Cuneo describes his encounter with one of Columbus's "gifts™:

"While I was in the boat, | captured a very beautiful Carib woman whom the aforesaid Lord
Admiral gave to me, and with whom, having brought her into my cabin, and she being naked as is
their custom, | conceived the desire to take my pleasure. | wanted to put my desire to execution,
but she was unwilling for me to do so, and treated me with her nails in such wise that | would
have preferred never to have begun. But seeing this, | took a rope-end and thrashed her well,
following which she produced such screaming and wailing as would cause you not to believe
your ears. Finally we reached an agreement such that, I can tell you, she seemed to have been
raised in a veritable school of harlots."*

Thus in the space of one chance encounter, a native woman went from beauty to the beast. This also was to be the
legacy of the mission movement in America.

Columbus's legacy to the islands that he discovered was tragedy and decimation. The prospects of
conversion and slavery were devastating to the people of the islands. Among the Arawaks, mass suicides began,
with cassava poison. Infants were killed to preserve them from a life of slavery. Within two years of Columbus
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arrival on the isle of Hispaniola, half the population was gone. By the year 1550, there were less than five
hundred. By 1650, there were none of the original Arawaks or their descendants left on the island.*

Back on the continent, Columbus had opened the way for a generation of Spanish explorers. Amerigo
Vespucci set sail for the New World. In 1498, he ventured to the coast of the Carolinas where he captured 222
slaves and returned to Spain "where we were well received and sold our slaves.””  Alonso de Ojedo set sail for the
West Indies strictly to engage in slave raids. He was killed by the poison arrow of a South American Indian.*
The Portuguese explorer Gaspar Corte Real kidnapped 57 Beothuk Indians from northeast Canada and took them
to Lisbon where the Venetian ambassador commented that "...they are extremely fitted to endure labor, and they
will probably turn out the best slaves which have been discovered up to this time."*® King Manoel called this land
where the slaves came from Terra del Laboratore, "the land of the workers,” or, more freely tranlated "the slave
coast" and from this name it gets its modern name Labrador.® In 1506, two different sorties by Vincente Pinzon
and Juan Diaz de Solis made slave raids into the very heart of the Mayan empire in the Yucatan peninsula.®® In
1512, Ponce De Leon set sail from Spain with an authorization that any Indians that he might discover should be
distributed among the members of the expedition, that the discoverers should be well provided for in the first
allotment of slaves, and that they should "derive whatever advantage might be secured thereby."*

The influx of slave traders began to cause chaos for the Spanish who through the patronato real had been
granted exclusive rights to spread the gospel in the New World. Too many people were pursuing too many things
for too many reasons to be effectively controlled by the central government. In 1500, the importation of Native
Americans into Spain was halted by the Crown. In the West Indies, however, Native Americans continued to be
enslaved in great numbers. By the first decade of the sixteenth century, slave raiders had exhausted their supply in
the Caribbean. They moved into the southern United States which served as fertile ground for the slave trade for
over half a century.>

Meanwhile, back in Europe two important new canonical decrees played an important role in sixteenth
century Spanish colonial policy. The requerimiento was drawn up by court theologian and advisor Juan Lopez de
Palacios Rubios and was used extensively in evangelization efforts in the New World.>* The requerimiento was
a charter that informed indigenous people of the rights that they would be granted under Spanish sovereignty
upon their conversion to Christianity. It also informed them of what would happen should they choose not to
acquiesce:
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One of these pontiffs, who succeeded that St. Peter as lord of the world in the dignity and seat
which | have before mentioned, made donation of these isles and Terra-firma to the aforesaid
king and queen and to their successors, our lords, with all that there are in these territories, as is
contained in certain writings which passed upon the subject as aforesaid, which you can see if
you wish.

So their highnesses are kings and lords of these islands and land of Terra-firma by virtue
of this donation; and some islands, and indeed almost all those to whom this has been notified,
have received and served their highnesses, as lords and kings, in the way that subjects ought to
do, with good will, without any resistance, immediately, without delay, when they were
informed of the aforesaid acts. And also they received and obeyed the priests whom their
highnesses sent to preach to them and to teach them, our Holy faith; and all these, of their own
free will, without any reward and or condition, have become Christians and are so, and their
highnesses have joyfully and benignantly received them, and also have commanded them to be
treated as their subjects and vassals; and you too are held and obliged to do the same.

Wherefore, as best we can, we ask and require you that you consider what we have said
to you, and that you take the time that shall be necessary to understand and deliberate upon it, and
that you ac-knowledge the Church as the ruler and superior of the whole world (por Seniora 'y
Superiora del universo mundo), and the high priest called Pope, and in his name the king and
gueen Dona Juana our lords, in his place, as superiors, and lords, and kings of these islands and
this Terra-firma by virtue of the said donation, and that you consent and give place that these
religious fathers should declare and preach to you the aforesaid.

If you do so you will do well, and that which you are obliged to do to their highnesses,
and we in their name shall receive you in all love and charity, and shall leave you your wives, and
your children, and your lands free without servitude, that you may do with them and
withyourselves freely that which you like and think best, and they shall not compel you to turn
Christians, unless you yourselves, when informed of the truth, should wish to be converted to our
holy Catholic faith, as almost all the inhabitants of the rest of the islands have done; and, besides
this, their highnesses award you many privileges and exemptions and will grant you many
benefits.

But if you do not do this, and maliciously make delay in it, | certify to you that, with the
help of God, we shall powerfully enter into your country, and shall make war against you in all
ways and manners that we can, and shall subject you to the yoke and obedience of the Church and
of their highnesses; we shall take you, and your wives, and your children, and shall make slaves
of them, and as such shall sell and dispose of them as their highnesses may command; and we
shall take away your goods, and shall do you all the mischief and damage that we can, as to
vassals who do not obey, and refuse to receive their lord, and resist and contradict him; and we
protest that the deaths and losses which shall accrue from this are your fault, and not that of their
highnesses, or ours, nor of these cavaliers who come with us. And that we have said this to you,
and made this Requisition, we request the notary here present to give us this testimony in writing,
and we ask the rest who are present that they should be witnesses of this Requisition.

The requerimiento was usually read to the Indians, often in Spanish, as a pretext to their conquest. However, its
application was usually perfunctory; it was read from the boughs of ships just before commencement of artillery
fire or as the slaves were being led away in chains to compounds. The difference between Indians who accepted
the requerimiento and those who didn't was largely a matter of degrees; one was either a Christian slave or a
heathen slave. The requerimiento was essentially an apologetic device which provided some sense of a just war
to that which was essentially genocide.

As there was much less gold to be found in the New World than expected, the Indians were taken as
slave labor on massive plantations called encomiendas. The encomienda system dated back to the earliest days of
the Reconquista when Spanish landowners and colonists were granted parcels of newly conquered lands, as well
as the services of the people who inhabited them, as a reward for loyal service to the crown. The encomedero was
theoretically bound by Christian law to instruct his charges, who had principally been Moors and pagans, in the

°E| Requerimiento in Wilcomb Washburn, ed. The Indian and the White Man (Garden City, N.Y.: Anchor
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principles of Christianity and the laws of civilized society. What had essentially been a less than benevolent
enterprise in the Old World became a brutal and deadly system of exploitation in the New World. Beyond the
reaches of royal authority, natives were were worked to death in the fileds and the mines of the encomederos. A
later commentator, the priest Peter Martyr, was to describe the encomienda system in his 1516 work De Orba
Novo:

Yet amidst all these marvels and fertility, there is one point which causes me small satisfaction;
these simple, naked natives were little accustomed to labor, and the immense fatigues they now
suffer, laboring in the mines, is killing them in great numbers and reducing the others to such a
state of despair that many Kill themselves, or refuse to procreate their kind. It is alleged that
pregnant women take drugs to produce abortion, knowing that the children that they bear will
become slaves to the Christians. Although a royal decree has declared all islanders to be free, they
are forced to work more than is fit for free men. The number of these unfortunate people diminish
in extrarodinary fashion.*®

In 1510, a group of Dominican priests arriving on the shore of Hispaniola were shocked at the Spanish
abuses of the indigenous inhabitants under the auspices of the encomienda system. In 1511, the Dominican friar
Antonio de Montesinos preached a sermon denpouncing the encomienda system as slavery and calling upon his
parishoners to mend their evil ways. Montesinos returned to Spain to plead his case with the crown and engaged
in a public disputation in Burgos with a Franciscan cleric who held the opposite opinion. Montesions argued that
if Indians were to be slaves, then all pretenses of the encomienda system should be dropped. If the Indians were
not to be slaves, then the encomienda as practiced in the New World should be reformed. The crown accepted
Montesions position and issued a decree entitled the Law of Burgos which attempted to curb the excesses of the
encomienda system and provide a set of guidelines under which the system would be acceptable.>’

Though the intent was to lessen the harshness of the system, the Laws of Burgos gave official sanction to
the encomienda system. It required male Indians to work nine months out of each year in return for entry into
Spanish society. The policy pleased the clerical element of Spanish Christian society, who believed it would
accomplish the desired Indian conversion and native cultural obliteration; it also pleased the lay, or
encomendero element - the conquistadors and officials who would obtain labor for their various New World
undertakings, such as mining, ranching, farming, or public works. In exchange, the encomendero would pay the
Crown a head tax on each Indian as well as finance the indoctrination. The Indians who, achieved the so-called
civilized status were known as Indios capaces. Since the laws which limited brutality and the provisions for
Hispanicization and training in the encomienda were widely ignored, the program amounted to legalized
enslavement.”®

One of the men on Columbus second voyage was a young merchant by the name of Pedro Las Casas
who was rewarded for his efforts with an Indian slave. He gave the slave to his son, Bartholome De Las Casas, to
whom the slave taught his native language. In 1502, Bartholome sailed to the New World with Nicolas Ovando,
governor designate of Espanola. Ovanda was sent to assure the proper operation of repartimiento, a sytem of
for the allocation of slaves to the encomenderos.® The repartimiento system was developed by the Church and
Crown in response to criticism of the ruthless acquisition of slaves to work in the encomienda. By the beginning
of the seventeenth century, it had become institutionalized as an annual levy on tribal populations for labor and
produce.
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In Santo Domingo, Las Casas took part in military repression of the native uprisings. For his
participation in quelling native unrest, he was given an encomienda. He worked his slaves hard and became very
prosperous. However, in 1506 he %;ave up his encomienda to voyage to Rome where he was ordained a deacon
before returning to the Americas.”” Las Casas worked as translator for the Dominican humanist Pedro de
Cordoba. In 1512, he entered the priesthood and became the first ordained in America.®!

Soon afterwards, Las Casas was sent to Cuba as a chaplain to a military unit and officer of the
requerimiento. He urged the natives to submit to the Spanish will and recognize the will of the almighty. When
the natives refused to submit to the requerimiento, the soldiers fulfilled their divine responsibility. In 1513 at
Caonao, he appealed to the Spanish soldiers to restrain themselves; but they ignored him and he had to watch a
massacre of the Indians.

And the Spaniards, on the morning or the day they arrived at the town, stopped to breakfast in a
riverbed that was dry but for a few shallow pools. This riverbed was full of whetstones, and all
longed to sharpen their swords upon them."

A Spaniard, in whom the devil is thought to have clothed himself, suddenly drew his

his sword. Then the whole hundred drew theirs and began to rip open their bellies, to cut and
kill those lambs-men, women, children, and old folk, all of whom were seated, off guard and
frightened, watching the mares and the Spaniards. And within two credos, not a man of all of

them there remains alive. The Spaniards enter the large house nearby, for this was happening at
its door, and in the same way, with cuts and stabs, begin to kill as many as they found there, so
that a stream of blood was running, as if a great number of cows had perished....Endless
testimonies . . . prove the mild and pacific temperament of the natives. . . . But our work was to
exasperate, ravage, kill, mangle and destroy; small wonder, then, if they tried to kill one of us
now and then.. . .The admiral, itis true. was blind as those who came after him, and he was
so anxious to please the King that he committed irreparable crimes against the Indians...

[The Spaniards] thought nothing of knifing Indians by tens and twenties and of cutting
slices off them to test the sharpness of their blades. ... Two of these so-called Christians met two
Indian62 boys one day, each carrying a parrot; they took the parrots and for fun beheaded the
boys."

Once again, Las Casas was rewarded for his valiant effort in spreading the word of the gospel and
bringing untold multitudes in the Christian community. He was given yet another encomienda, this time a mining
operation. Later in his History of the Indies, he described the mining operation:

... mountains are stripped from top to bottom and bottom to top a thousand times; they dig, split

rocks, move stones, and carry dirt on their back to wash it in the rivers, while those who wash

gold stay in the water all the time with their backs bent so constantly it breaks them; and when

water invades the mines, the most arduous task of all is to dry the mines by scooping up pansful

of water and throwing it up outside. . . .%
In the mines, Las Casas came into contact with unspeakable. Slaves who died in the mines were left in the holes
producing such stench and pestilence that villages in the district were deserted. Possibly as many Indians died in
the mines of the Americas as died in the holocaust of Nazi Germany. He also came into contact with the legacy

of Columbus's "gifts" of women to his supporters:
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Each of them [the foremen] had made it a practice to sleep with the Indian women who were
in his work-force, if they pleased him, whether they were married women or maidens. While the
foreman remained in the hut or the cabin of the Indian woman, he sent the husband to dig gold
out of the mines and in the evening, when the wretch returned, not only was he beaten or
whipped because he had not brought up enough gold, but, further, most often, he was bound hand
and foot and flung under the bed like a dog, before the foreman lay down, directly over him, with
his wife.

Though the events that he witnessed in the mines shocked him, they did not shock him into giving up his
encomienda. He continued to concentrate on increasing his wealth and preached only occasionally.®*

On Easter Sunday 1514, a miraculous event occurred. The events of the past couple of years began to take
their toll on Las Casas. As there was only one other priest in the region, Las Casas decided to leave his estate to
conduct mass and preach.®® Las Casas shocked the parishioners by preaching a sermon that severely condemned
Spanish treatment of indigenous people.®® Later, he described his "conversion":

... He began, | say, to consider the misery and servitude that those [Indians] suffered. He drew on
what he had heard and seen on the island of Espanola, where the priests of Santo Domingo were
preaching that one could not, in good conscience, own Indians, and that they did not want to
take confession from or absolve those [Spaniardsj owned Indians... He became convinced of the
same truth, that the treatment of the Indians of the [west] Indies was unjust and tyrannical.
Finally, he determined to preach this truth; as he himself owned Indians, he presently had the
reproach of his sermons at hand. So he resolved, in order freely to condemn the encomiendas as
unjust and yrannical, to give up his Indians and place them in the hands of governor Diego
Velazquez.

Las Casas freed his native slaves and began to intercede vigorouslywith the local authorities on the native's
behalf. He realized that the real solution to the problem of indian enslavement lay not with challenging individual
encomenderos, but with challenging the entire system of encomienda and its relationship to Christian morality.
From pulpit to public forum, he ceaselessly denounced Spanish officials who presided over the genocide and
enslavement of an entire generation of people for their own personal enrichment. From Las Casas A Brief
Account:

After the killings and atrocities of the wars, they place the survivors in horrible servitude, under
the encomienda system as | have said above, allocating them to the Spanish devils, some of
whom take three hundred, others two hundred or less. Then the commander summons a hundred
Indians to come together before him, and they come like sheep, and he commands his soldiers to
decapitate thirty or forty of the Indians, and he tells the others: "1 will do the same to you if
you do not serve me well or if you try to escape.” Could anything be uglier, more horrible, more
inhuman than this?

Now, in God's hame, you who read this, consider what kind of actions are these which surpass
every conceivable cruelty and injustice, and whether it is accurate to call such Christians devils
and whether it would be any worse to allocate the Indians to devils from hell rather than to
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allocate them to the kind of Christians who are in the Indies.%®

In 1515, Las Casas returned to Spain to plead on behalf of the indigenous peoples of the Americas. He
was accompanied on his voyage by two other Dominican priests, including Antonio de Montesinos, who had been
the first to preach the abolitionist message. His fervent rhetoric inflamed the religious and royal establishment
and he quickly earned many enemies among those who profitted from the slave trade. Through sheer force of will
alone, he gained audiences with the highest officials of church and state. In 1516, Cardinal Jimenez, the Spanish
humanist, sent a commission to the west Indies to investigate abuses against the Indians and correct them. Las
Casas was appointed special advisor to the commission, with the title "protector of the Indians."

Las Casas soon realized that the commission had little or no interest in attempting to remediate the abuse
and enslavement of the Indians. His struggle with the commission and the encomenderos only brought greater
threats against his life. In 1517, he returned to Spain with a grand plan to liberate the Indians without
overthrowing the colonial system. In his discussions with the encomenderos, some had suggested that they would
be willing to give up their Indian slaves if they would be allowed to trade them for African slaves. Las Casas
proposed to the court, along with the abolition of Indian slavery, the right of each Spanish colonist to import
twelve African slaves. The monarchy liked Las Casas plan and moved full speed to implement Las Casas proposal
to extend the African slave trade to the Americas. Though Las Casas later greatly regretted this grave error, the
wheels of an ominous machine had been set in motion.” One hundred million lives would lie in its wake.

On Good Friday, April 22, 1519, Hernando Cortes landed on the coast of Veracruz.”* Cortes had been
chosen by God to be the “instrument and the means of the principle conversion which was made in the Indies.""
He was the new "Moses" whose task it was to lead the oppressed Indians out of their bondage. Cortes was given
his commission by Velazquez as he left Cuba:

Bear in mind from the beginning that the first aim of your expedition is to serve God and spread
the Christian faith...You must neglect no opportunity to spread the knowledge of the true faith
and the Church of God among those people who dwell in darkness.”

Cortes viewed his mission in religious terms; the Franciscan missionaries which became the center of Spanish
mission activity were sent in response to Cortes' personal request of the Emperor. Cortes saw himself as imbued
with a divine mission:
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It was now the time of the Ave Maria, and at the sound of a bell which we had in the camp we
all fell on our knees before a cross placed on a sand hill and said our prayers of the Ave Maria
before the cross. When Tendile and Pitalpitoque saw us thus kneeling as they were very
intelligent, they asked what was the reason that we humbled ourselves before a tree cut in that
way. As Cortes heard this remark he said to the Padre de la Merced who was present: "It is a good
opportunity, father, as we have good material at hand to explain our holy faith." And then he
delivered a discourse to the Caciques so fitting to the occasion that no good theologian could
have bettered it.”

Lopez de Gomara also reports the evangelistic activities of Cortes. Lopez explains that Cortes would preach ™a
sermon through his interpreter at every opportunity,” and that he promised "that he would send someone to teach
and indoctrinate them’." When Cortes came into contact with native religion, he would urge then to turn aside
from their religion and accept Christianity. He would invade traditional religious sites, overthrow their altar,
destroy their religious artifacts and replace them with a crucifix and the image of the virgin. The purpose of the
conquest of Mexico was to spread the Christian message. On Cortes' banner was inscribed "Amici sequamur
crucem, et si nos fidem habemus, ver in hoc signo vincemus" (Friends, let us follow the Cross and with faith in
this symbol, we shall conquer.)”® Cortes was also seen as a mechanism by through which God worked to help

restore esteem lost in a peculiar continental uprising:

God especially chose Captain Don Hernan Cortes as his instrument, in order by this means to
open the door and to make a way for the preachers of his gospel in the New World, where the
Catholic Church might be recompensed with the conversion of many souls for the great loss and
danger which_the perverse Luther has caused in the same time and season in the ancient
Christendom.”

Although there were other grounds for conquest and colonization, the religious impetus was central; other
interests were justified by, and ultimately related to, the missionary enterprise.”

The Indians of Mesoamerica believed the Spaniards to be gods. Omens foretold the arrival of the Spanish
and the utter decimation of the dominant empire of the region, the Aztecs. Motecuhzoma had turned to an infinite
number of oracles, but each offered no release from the impending doom:

The magicians answered: "What can we say? The future has already been determined and decreed
in heaven, and Motecuhzoma will behold and suffer a great mystery which must come to pass in
this land. If our king wishes to know more about it, he will know soon enough, for it comes
swiftly. This is what we predict, since he demands that we speak, and since it must surely take
place, he can only wait for it.""

Motechuzoma sent forth messengers bearing gifts with which he thought would appease the gods and persuade
them that all that he posessed was theirs to take. The messengers returned having seen the Spaniards, their armor,
their horses, and their dogs. "They had seen the gods, their eyes had looked upon their faces. They had even

“ibid

"Francisco Lopez de Gomara. Cortes: The Life of the Congeror by His Secretary, trans. and ed. Lesley Byrd
Simpson (Berkeley: Univ. of calif. Press, 1966) , 56, p. 120

"®Gomara, p. 23
Sylvest, p. 91
8sylvest, p. 23

"®Leon-Portillo, p. 15



conversed with the Gods." Motechuzoma sent forth magicians who offered human sacrifices before the Spaniards
so as to honor them:

Motechuzoma ordered the sacrifice because he took the Spaniards to be gods; he believed in them
and worshipped them as deities. That is why they were called "Gods who have come from
heaven." As for the Negroes, they were calied "soiled gods."®

The Spaniards under Cortes began their march to Tenochtitlan, the capital of the Aztec empire. They
destroyed all people that they came into contact with, except for the Tlaxcaltecas who acquiesced to the
requermiento:

They guided them to their city; they brought them there and invited them to enter. They paid
them great honors, attended to their every want, joined with them as allies and even gave them
their daughters.®

The Spaniards and their slave mercenaries marched upon Cholula. The people at Cholula welcomed the strangers
into their holy temple:

The people came out to welcome all the lords of the country and the earth; first of all came the
priests with the head priest of the Christians in procession and received them with great respect
and reverence, and took them to lodge in the center of the town, where they would reside in the
houses of the most important nobles.

Soon after this the Spaniards agreed to carry out a massacre, or as they called it a punitive attack,
in order to sow terror and apprehension, and to make a display of their power in every corner of
that land. This was always the determination of the Spaniards in all the lands they conquered: to
commit a great massacre that would terrorize the tame flock and make it tremble.

With this aim, therefore, they sent a summons to all the caciques and nobles of the city
and in the localities subject to it, and also the head chieftain, and as they arrived to speak with the
Spanish captain they were taken prisoner, unexpectedly that none could flee and warn the others.
The Spaniards had asked for five or six thousand Indians to carry their cargo. When all the chiefs
had come and the burden-bearers were herded into the patios of the houses. What a grievous thing
it was, to see those Indians as they prepared to carry the loads of the Spaniards: it was a grievous
thing because they came stark naked, stark naked except for their private parts which were
covered. And they had a netting bag slung over their shoulders holding their meager
nourishment. They were all made to squat on their haunches like tame sheep.

When they were all placed close together they were bound and tied. At the closed
doorways armed guards took turns to see that noone escaped. Then, at a command all the
Spaniards drew their swords or pikes and while their chiefs looked on, helpless, all those tame
sheep were butchered, cut to pieces...It is said that when the Spaniards were putting the five or
six thousand Indians in the patios to the sword one captain sang out: "Nero of Tarpeia watched
Rome burn and the cries of the young and the old did not move him."%

The Spanish marched on toward Tenochtitlan. In Tezcoco, they were greeted by Ixtlilxochitl who welcomed them
into his midst.

Cortes was very grateful for the attentions paid by Ixtlilxochitl and his brothers; he
wished to repay their kindness by teaching them the law of God, with the help of his interpreter
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Aguilar. The brothers and a number of the other lords gathered to hear him. and he told them
that that the emperor of the Christians had sent him here, so far away, in order that he might
instruct them in the law of Christ. He explained the mystery of the creation and the fall, the
mystery of the Trinity and the Incarnation and the mystery of ihe Passion and the Resurrection.
Then he drew out a crucifix and held it up. The Christians all knelt, and Ixtlilxochitl and the other
lords knelt with them.

Cortes also explained the mystery of Baptism. He concluded the lesson by telling them how the
Emperor Charles grieved that they were not in God's grace, and how the emperor had sent him
among them only to save their souls. He begged them to become willing vassals of the emperor,
because that was the will of the pope, in whose name he spoke.

When Cortes asked for their reply, Ixtlilxochitl burst into tears and answered that he and
his brothers underscood the mysteries very well. Giving thanks to God that his soul had been
illumined, he said that he wished to become a Christian and to serve the emperor. He begged for
the crucifix, so that he and his brothers might worship it, and the Spaniards wept with joy to see
their devotion.

The princes then asked to be baptized. Cortes and the priest accompanying him said that
first they must learn more of the Christian religion, but that persons would be sent to instruct
them. Ixrtlilxochitl expressed his gratitude, but begged to receive the sacrament at once because
he now hated all idolatry and revered the mysteries of the true faith.

Although a few of the Spaniards objected, Cortes decided Ixtlilxochitl should be baptized
immediately... The other Christans became godfathers to the other princes, and the baptisms
were performed with the greatest solemnity. If it had been possible, more than twenty thousand
persons w%tsjld have been baptised that very day, and a great nunber of them did receive the
sacrament.

In the juxtaposition of these passages, we can see the dual edged sword of Cortes' "mission."

Cortes arrived in Tenochtitlan, the great city of Mexico, on November 8, 1519. The Indians who greeted
him believed that the white must be the messianic figure Quetzalcoatl and his cadre of deities returning from
across the waters now known as the Gulf of Mexico. Cortes entered the city, not only as guests, but also as gods
coming home. The Spaniards took complete control of the city, in spite of the fact that they were vastly
outnumbered. Motecuhzoma gave the Spanish the wealth of his treasure house. In an act unfathomable to the
Indians, they began to melt down the Indian's artistic creations and religious artifacts into ingots.>*  They seized
Motecuhzoma and threw him into prison.

Believing that the Spanish were gods and hoping to appease them with worship, Motecuhzoma gave the
people permission to hold the fiesta of Huizzilopochtli. The celebrants prepared for their fiesta, putting on festive
colors, and urging their best dancers and musicians to come forward. People expressed reservations to
Motecuhzoma. He replied in earnest, "Are we at war with them? | tell you, we can trust them."® The people
called out, "Come, comrades, show us how brave you are! Dance with all your hearts!"

At this moment in the fiesta, when the dance was loveliest and when song was linked
to song, the Spaniards were seized with an urge to kill the celebrants. They ran forward, armed
as if for battle. Thev closed the entrances and passageways, all the gates of the patio: the Eagle
Gate in the lesser palace, the Gate of the Canestalk and the gate of the Serpent of Mirrors. They
posted guards so that no one could escape, and they rushed into the Sacred Patio to slaughter the
celebrants. They came on foot, carrying their swords and their wooden or metal shields.
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They ran in among the dancers, forcing their way to the place where the drums were
played. They attacked the man who was drumming and cut off his arms. Then they cut off his
head, and it rolled across the floor.

They attacked all the celebrants, stabbing them, spearing them, striking them with them
swords. Thev attacked some of them from behind, and these fell instantly to the ground with their
entrails hanging out. Others thev beheaded: they cut off their heads, or split their heads to
pieces. They struck others in the shoulders, and their arms were torn from their bodies.
They wounded some in the thigh and some in the calf. They slashed others in the abdomen,and
their entrails all spilled to the ground. Some attempted to run away, but their intestines dragged as
they ran; they seemed to tangle their feet in their own entrails. No matter how they tried to save
themselves; they could find no escape.

Some attempted to force their way out, but the Spaniards murdered them at the gates.
Others climbed the walls, but they could not save themselves. Those who ran into the communal
houses were safe there for a while; so were those who lay down among the victims and pretended
to be dead. But if they stood up again,the Spaniards saw them and killed them.

The blood of the warriors flowed like water and gathered into pools. The pools widened,
and the stench of blood and entrails filled the air. The Spaniards ran into the communal houses to
kill those who were hiding. They ran everywhere and searched everywhere; they invaded every
room, hunting and  killing. ®

Following the massacre at the sacred patio, the Aztecs rebelled and threw the Spanish from their city. Within a
year the city was to fall to the Spanish and their allies. In the battle for the city, nearly a half million lives were
lost, almost all Indians.

Motolinia, a member of the first group of Franciscans to land in Mexico in 1524, begins his Historia de
los Indias de la Nueva Espana with an enumeration of the ten plagues sent by God to punish the Indians for their
infidelity. His "plagues” are among the most accurate representations of the effect of Spanish evangelism upon the
native people of the Mesoamerica.

The first plague was smallpox; the second plague was those who died in the conquest, especially around
Mexico City; the third plague was the famine caused by the Spanish destruction of native crops; the fourth plague
was that of the calpixques-the overseers or field bosses who worked the indigenous people to death; the fifth
plague was the taxes and tributes that the Indians paid-when they had no more gold, they sold their children-when
there were no children they sold themselves; the sixth plague was the gold mines; the seventh plague was the
building of the great city of Mexico-the slaves were forced to tear down their temples to build the great churches
of the Spanish-all at their own expense; the eighth plague was the slaves the Spanish made in order to work them
in the mines-they had to be broken before they could be worked; the ninth plague was service in the mines; the
tenth plague was the Spanish disputes among themselves- disputes which the Indians tried to take advantage of
resulting in further death and destruction.®® If Cortes saw himself as a missionary dedicated to spread the word of
God through his efforts in the reconquista, then the ten plagues are the fruits of his labor. In the years
immediately following the conquest of Mexico, the line separating Christian Indian and heathen Indian was
eclipsed in a frenzy of exploitation and destruction that eclipses our modern notion of holocaust. By 1600, the
precontact population of Mexico of 25 million had been reduced to a little more than one million.®®

Las Casas viewed the enslavement and destruction of the indigenous population of Mexico City in
almost demonic proportions. He relates the carnage:

The Spaniards have killed more Indians here in twelve years by the sword, by fire, and
enslavement than anywhere else in the Indies. Thev have killed young and old, men, women, and
children, some four million souls during what they call the Conquests, which were the violent
invasions of cruel tyrants that should be condemned not only by the law of God but by all the
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laws of man (since they were much worse than the deeds committed by the Turks trying to
destroy the Christian Church). And this does not take into account those Indians who have died
from ill treatment or were killed under tyrannical servitude. In particulars, no tongue would
suffice, nor word nor human efforts, to narrrate the frightful deeds committed simultaneously by
the Spanigaords in regions far distant from each other, those notorious hellions, enemies of
mankind.

and the confused and diabolical nature of the "mission:"

At this point we should take note of the reason the Spaniards gave for conquering these lands
and why they tried to destroy all those innocents and to devastate those regions where the aspect
of joy and happiness of a numerous population should have caused them to become veritable
Christians. Their aim, they said, was to subject the people to the King of Spain, who had
commanded them to Kkill and to enslave. And the Indians who did not obey stupid messages and
would not put themselves in the hands of the iniquitous and ruthless Christians would be
considered rebels unwilling to serve His Majesty. And their argument was set down in letters
addressed to our lord the King. And the blindness of those who ruled the Indies prevented them
from understanding that in the King's laws is expressed the following: that no one is or can be
called a rebel if, to begin with, he is not a subject of the King .The Christians (who know
something of God and of reason and of human laws) should realize how astounding all this is to
simple people, living peacefully on their lands and who have their own chiefs, to be told by the
Spaniards of a new Spanish ruler never seen or heard of before, and that if they do not subject
themselves to that King they will be cut to pieces. It makes their hearts stand still, for they have
seen from experience that this will be done. And the most horrifying thing is that the Indians who
do obey are placed in servitude where with incredible hard labor and torments even harder to
endure and longer lasting than the torments of those who are put to the sword they are finally,
with their wives and children and their entire generation exterminated. And now that, with these
fears and under these threats, these peoples and others in the New World have come to obey and
to recognize the authority of the foreign King, these rotten and inconstant Viceroys, blinded and
confused by ambition and diabolical reed, do not see that they have not acquired one jot of right
as veritable representatives of the King, that both natural and human and divine right are
something quite different, that they have acquired nothing when the Indians are terrorized into
giving submission and tribute to the foreign King but have earned the punishment of the devil and
of the eternal fires of hell.**
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Las Casas was determined to fight against the enslavement and destruction of the peoples of the New
World. In 1520 he returned to Spain to advocate reform in the encomienda system; he developed a new plan to
limit abuse which he himself would administer in the New World. The encomenderos so frustrated Las Casas
that less than three years after implementing his plan, he abandoned it and took refuge in a dominican convent. In
1530, he secretly returned to Spain to advocate complete freedom for the enslaved Indians.®? An order of Emperor
Charles V in 1530 ordered the abolition of Indian slavery:

No one must dare must dare to enslave any Indian neither in war nor in peace time, nor must he
keep any Indian enslaved on the pretext of having acquired him through a just war, or repurchase,
or purchase, or barter, or any other means or pretext whatsoever, even if these Indians be
considered slaves by the natives of these islands or of the mainlands themselves.*

In 1536, Las Casas petitioned Pope Paul 111 repeatedly to intervene on behalf of native americans and urged him
to issue a statement that Indians were rational beings with human souls.** In 1537, the Pope issued his bull
Sublimis Deus which proclaimed that Indians:

as true men not only capable of receiving the Christian faith but, as we have been informed,
eagerly hurry to it...we command that the aforesaid Indians and all other nations which come to
the knowledge of Christians in the future must not be deprived of their freedom and the
ownership of their property. *°

In spite of Las Casas' work, the slave trade continued unabated. The use of the requiermiento and the
seizure of native americans as objects of curiosity and pleasure, but most of all profit was far beyond the reach of
the continental moralists. Francisco Orozco worked the Indians of Oaxaca in the gold mines.*® Esteban Gomez
sailed the shores of North America between Nova Scotia and Florida seeking the northwest passage, but seizing
Indians to be taken back to Spain at every occasion.””  An expedition of Panfilo de Narvaez landed near the
entrance of Tampa Bay on the west coast of Florida and seized a dozen slaves. Nuno de Guzman used Panuco, on
the coast of Mexico, as a center for the exportation of slaves he gathered on forays up and down the west coast.
During 1537-1539, the Spaniards of Culiacan raided northward toward Sonora for slaves- Nunez Cabeza de Vaca
found the Indians of the Southwest living "in great fear and alarm" of the slavers.”

Luis Vasquez de Ayllon was granted a cedula to establish a permanent colony on the shore of the
Atlantic coast of North America. His mandate from Charles V was that:

the inhabitants and natives thereof who are without the light of the knowledge of faith may be
brought to understand the truths of our holy Catholic faith, and that they may come to know the
knowledge thereof and become Christians and be saved.*
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He established a colony entitled San Miguel and promptly used the repartimiento to distribute captured Indians
among the colonists. He sailed the Atlantic coasts and took hundreds of slaves to work them in this early
Spanish colony.*® The colony failed after the Indians resisted their enslavement and destroyed the mission.
However, a chapel had been built and mass celebrated."

In 1539, Hernando De Soto landed on the coast of Florida for the purpose of conquest. In spite of the
decrees against slave-trading, De Soto brought with him six hundred men, two hundred horses, blood hounds,
chains, and iron collars for the catching and holding of Indian slaves. Throughout his four year sojourn through
the American Southeast, De Soto relied extensively on captured Indian slave labor as porters, guides, and body
servants.'® The women were used as cooks and mistresses; they were freely given as gifts to his men and to
impress caciques that he encountered. De Soto demanded tributes from the people he encountered and when the
would not or could not pay, he made them pay with their lives. He captured men and women by force; he sold the
women in blocks of one hundred to three hundred.*®

After survivors of De Soto's had reached Mexico, Viceroy Mendoza dispatched the Franciscan Fray
Marcos de Niza and the Moor Estevan, in 1539, to the Southwest to inform the native tribes that an effectual stop
had been put to the enslavement of the Indians. Everywhere they went the encountered great fear among the
Indians of the slavers who ventured forth from the posts in Mexico.When the friar returned, Mendoza sent forth
another messenger to assure the natives that the enslavement was to cease by order of the Emperor. That
messenger was Francisco Vasquez de Coronado.'®

In 1540, Coronado set forth on his mission to western New Mexico. He was accompanied by as many as
nine Franciscan friars whose purpose it was to spread to gospel among the native peoples he was to encounter.
Coronado did not keep with the intention of Mendoza regarding the Indians. Coronado was interested in
evangelism only as far as it meant that the people he encountered bow down before his King and his God and
offer obeisance to the Spaniards as agents of the divine will. Everywhere he went, he left a trail of blood, death,
and devastation for those who refused to accept their destiny and become God's children and Spain's vassals.'®®

As Coronado travelled, he seized people indigenous to the land through which he was passing and used
them as guides as the occasion required. In order to appease Coronado, native women were given to him as slaves
by the chiefs of the nations he encountered. In one incident following the rape of a native woman, the Indians
rebelled. Coronado ordered his soldiers "not to take them alive, but to make an example of them so that the other
natives would fear the Spaniards." *®When the ancient city of Tiguex was captured and plundered in 1541,
%)ronado imprisoned and made slaves of all of the inhabitants, one hundred and fifty men, women and children.
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Back in Spain in 1542, Las Casas was once again lobbying for the human rights of the indigenous peoples
of the Americas. This time, he had a most potent weapon. He had collected his notes regarding the Spanish
treatment of the Indians into a brief history of the conquest. He read his vivid accounts of the Spanish barbarity
to the assembled court of Charles V. This first version of The Devastation of the Indies: A Brief Account
horrified the royal court. In response to this stunning account, Charles V issued his Leyes Nuevas (New Laws)
which forbade Indian slavery and sought to end the encomienda system within a generation by outlawing the
transference of encomiendas through family inheritance.'® To help enforce the new laws, Las Casas was named
Bishop of Chiapas.

The response from the encomenderos was swift and decisive. The vented their rage against the
dominicans in general and Las Casas in particular. The conquistadores of Peru launched a military revolt against
the crown. Las Casas responded to the furor by decreeing that no absolution could be granted to those who still
held Indians in encomiendas. Las Casas set up a council of bishops to deal with those priests who refused to
follow his edict. The encomenderos sent envoys to the king, demanding that the new laws be struck down. The
king did not hold his ground and the new laws were retrenched. By the end of 1545, the king ruled that an
encomienda could be passed on to an heir. Las Casas had lost a major struggle. He returned to Spain in 1547, this
time for good.'%

In Spain, Las Casas faced an even more formidable challenge to his campaign for human rights for the
indians. Juan Gines de Sepulveda, one of Spain's leading humanists and philosophers, sought to publish a treatise
on the just cause of war against the indians based upon their inferior human nature. Sepulveda, even though he
had an impressive intellect and powerful friends on the court, was denied the right to publish his treatise. He
chose to challenge his denial through a direct appeal before a jury of wise men, jurists, and theologians; Las Casas
elected to defend the contrary point of view in this oratorical duel. The Council of the Indies recommended that
all New World conquests be halted until a decision was reached regarding the status of the Native American.
The debate took place in the northern Spanish city of Valladolid in 1550.'*

Sepulveda, one of the foremost specialists in Aristotelian though of his time, argued that some people are
by nature slaves and some are by nature masters. He based his theory upon Aristotle who in his Politics declared:
"Those, therefore, who are as much inferior to others as are the body to the soul and beasts to men, are by nature
slaves...He is by nature slave...who shares in reason to the extent of apprehending it without possessing it." **
Sepulveda believed that hierarchy, not equality, is the natural state of human society. Inspired by Aristotle's
Politics, he declares that all hierarchies are based on the same princilple: "the domination of perfection over
imperfection, of force over weakness, of eminent virtue over vice.""*? Sepulveda gives examples of this natural
superiority: the body is subject to the soul, matter to form, children to parents, women to men, and slaves to
masters. He uses this tautology to justify the enslavement of the Indians: "In wisdom, skill, virtue, and humanity,
these people are as inferior to the Spaniards as children are to adults and women to men; there is as great a
difference between them as there is between savagery and forbearance, between violence and moderation,
almost-1 am inclined to say-as between monkeys and men."'*?
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Sepulveda, who had never been to the Americas, built his three hour defense of the conquest, and the
necessity of such, on four basic points. First, the Indians had committed grave sins by the idolatry and their sins
against nature."** Second, the Indians' "natural rudeness and inferiority" cohered with the Aristotlean notion of
natural inferiority. Third, military conquest was the most effective method of converting the Indians to
Christianity. Finally, conquering the Indians made it possible to establish order in their society and protect the
weak from domination.**® Sepulveda further stated in his Democratus Alter the following argument: "As St.
Augustine says in epistle 75, the loss of a single soul dead without baptism exceeds in gravity the death of
countless victims, even if they were innocent."*'® Sepulveda believes that there is a supreme and universal good
in Christian salvation; acquisition of this value transcends that which the individual, itself, regards as the supreme
good, i.e., life itself. The salvation of one justifies the enslavement, even the destruction, of thousands.**’

Las Casas responded to Sepulveda's argument by reading for five hours from his treatise Apologetica
Historia. He began by distinctly repudiating Aristotle by placing him in contradiction to the teachings of Jesus:
"Avristotle, farewell! From Christ, the eternal truth, we have the commandment "You must love your neighbor as
yourself'...Although he was a profound philosopher, Aristotle was not worthy to be captured in the chase so that
he could come to God through knowledge of true faith."**® Las Casas advocated the basic human rights of all
people:

The natural rules and laws and rights of men are common to all nations, Christians and gentile, and whatever their
sect, law, state, color, and condition, without and difference.” *° He appreciates the Indians as civilized humans
with a uniquely religious nature: "Rather, long before they had heard the word Spaniard, they had properly
organized states, wisely ordered by excellent laws, religion, and custom." **°

Las Casas also values the Indians' potential to become Christians:

At no other time and in no other people has there been such a capacity, such predisposition, and
such facility for conversion...Just as there is no natural difference in the creation of man, so there
is no difference in the call to salvation of all men, barbarous or wise, since God's grace can
correct the minds of barbarians, so that they can have a reasonable understanding...Our Christian
religion is suited to all nations of the world, and it is open to all in the same fashion; and taking
from none its freedom and sovereignty, it puts none in a state of servitude, on the excuse of a
distinction between free men and serfs by nature.'?!

By "sins against nature” we must conclude the Native Americans tolerance regarding sexual practices. The
Americans were much more accepting of homosexuality, transvestitism, premarital and extramarital sexuality. The
Spaniards found native attitudes towards sexuality abhorrent. They were known to feed homosexuals to their dogs.
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In fact, their very docility and peacefulness are attributes that would lead them easily to conversion for they are
"very obedient and of great virtue, and by nature peaceful."*** The Indians are "supremely fitted and prepared to
abandon the worship of idols and to accept the word of God and the preaching of the truth." ' He finds that
"nowhere in the world are there countries more docile and less resistant, or more apt and better disposed than
these to receive the yoke of our Lord."**

Thus, for Las Casas "the yoke of our Lord" is deemed to be light. He does not support the militant
Christianity of the conquistadors: "It would be a great disorder and mortal sin to toss a child into a well in order to
baptize it and save its soul, if thereby it died."'® Las Casas sees the destruction of the Indians not as an act of
God, but as the work of the adversary. It must be done with finesse, not with force. The death of thousands is not
justified by the salvation of one, the death of a single one outweighs their salvation.’® Las Casas does not wish to
abandon the colonial enterprise or even the enslavement of the Indians, he just would that it be done with more
kindness. It is the work of priests, not of soldiers. It is to be done for the glory of the church, not for the
enrichment of the encomenderos. Las Casas is possessed by a medieval ideal, one in which the spiritual power
governs the temporal. This new world must be "wrested from the power of these unnatural fathers and given to a
husband who will treat her with the reasonableness she deserves."*?” The conquest must be one of subtlety:

In order that the Indians may hear the faith with greater awe and reverence, the preachers should
convey the Cross in their hands and should be wearing at least albs or stoles; the Christians are
also to be told to listen to the preaching with great respect and veneration, so that by their
example the non-believers will be induced to accept instruction. If it seems advisable, the
preachers may attract the attention of non-believers by using music and singing, thereby
encouraging them to join in. . . . The preachers should ask for their children under the pretext of
teaching them and keep them as hostages; they should also persuade them to build churches
where they can teach so that they may be safer. By these and other means are the Indians to be
pacified and indoctrinated, but in no way are they to be harmed, for all we seek is their welfare
and their conversion.'?®

The Spanish court refused to grant Sepulveda authorization to publish his treatise, yet neither was there a
rush to judgement on the issue of slavery. By 1563-1572, Spaniards from Mexico were raiding for slaves as far
north as the La Junta-Big Bend region of Texas. In 1581 Gaspar de Luxan led an expedition to La Junta to take
captives, and this slave raid extended well into Texas. The inhabitants of the region said that the invaders had
taken heir kinsmen, wives, and children captive and led them away chains. The Espejo-Beltran expedition to New
Mexico in 1582 acquired female slaves and into the 1590's bands of ex-soldiers were active there. Slave hunting
may have extended deep into Texas as the turn of the century.'®

Spanish authorities in 1565, eager to capitalize on the lucrative slave market in the the Indies and Florida,
sent Pedro Menendez de Aviles to establish a fortress in Florida and challenge French settlements along the
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Atlantic coast. Menendez destroyed a nearby French settlement at Fort Caroline and established St Augustine that
would become the first permanent European settlement in North America. Menendez was particularly incensed by
the open practice of homosexuality which was an accepted part of Native American culture. Europe, by the time
of Columbus, was rife with homophobia and suppression of sexual diversity was especially intense in Spain.
Menendez, searching for support to justify and expand the slave trade in Florida, accused the native people of
being "infamous people, Sodomites.” He told the King of Spain, "it would greatly serve God our Lord and your
majesty if these same were dead, or given as slaves.” The indigenous people considered homosexuality, "the
natural order of things.” He continued:

It is needful that this be remedied by permitting that war be made upon them with all rigor, a war
of fire and blood, and those taken alive shall be sold as slaves, removing them from the country
and taking them to the neighboring islands, Cuba, Santa Domlngo Puerto Rico.'®

Seldom was there needed an excuse for enslavement, but Menendez ideology shall live in infamy.

In 1598 Don Juan de Onate, heir to a Mexican mining fortune built on slave labor and husband of a
grandaughter to Cortes, set out from Chihuahua up the Rio Grande into New Mexico on an expedition of
colonization and missionization. He took with him 130 soldier-colonists and their families, a huge contingency of
African and Native-American slaves, 7,000 head of livestock, and 83 wagons.131 He also brought along with him
ten Franciscan priests, eight friars, and two lay brothers to help in the conversion of the indigenous peoples. At
the city of Santo Domingo north of Albequerque, in the heart of Pueblo country, de Onate appropriated a native
village and established a Franciscan mission/Spanish outpost. He immediately set forth to build a church. On
September 8, 1598, he celebrated Mass. 32 Following Mass, Onate gathered the leaders of the local Pueblo
communities and explained to them the dual purposes of his mission. According to a notary's report, he explained
that he had been sent:

by the most powerful king and ruler in the world, who desired especially to serve God our Lord
and to bring about the salvation of their souls, but wished also to have them as his subjects and
to protect and bring justice to them, as he was doing for other natives in the East and West Indies.
To this end he had sent the Spaniards from such distant lands to theirs, at enormous expense and
great effort. Since, therefore, the govenor had come with this purpose, as they could see, it was
greatly to their advantage that, of their own free will and in their own names and in those of their
pueblos and republics, and their captains, they render obedience and submission to the king, and
become his subjects and his vassals . . . By so doing they would live in peace, justice, and
orderliness, protected from their enemies, and benefited in their arts and trades and in their crops
and cattle. One could easily see and understand that they were very pleased with the coming of
his lordship. After deliberation they spontaneously agreed to become vassals of the most
Christian king, our lord, and as such they immediately rendered their obedience and submission.
The governor explained to them that they should realize that by rendering obedience and
vassalage to the king our lord they would be subject to his will, orders, and laws, and that, if they
did not observe them, they would be severely punished as transgressors of the commands of their
king and master, and that, therefore, they should reflect on what they wished to do and what to
answer. They replied that they understood and that they wanted to submit to his majesty and
become his vassals. They insisted that they spoke the truth, without deceit or reservation.
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Surrounded by Spanish swords, lances, and loaded guns, the Native Americans surely understood the
consequences of refusing obedience to the Spanish king and his lord. As a first act of "obedience and
submission,” Onate order the assembled multitude to their knees as he delivered a sermon. He explained to them:

the main reason which had moved the King to send him to this land was the salvation of their
souls, because they should know that their bodies had also souls which did not die even though
their bodies did, but if they were baptised and became good Christians, they would go to heaven
to enjoy an eternal life of great bliss in the presence of God. If they did not become Christians,
they would go to hell to suffer cruel and everlasting torment. He told them that this religion
would be explained to them more at length by the most reverend father commissary and the friars,
who were present and who came in the name of his Holiness, the only universal pastor and head
of the church, the Holy Father at Rome...therefore it was important that they should acknowledge
God and his vicar on earth...and kiss the hand of the father commissary. ***

The Indians obeyed Onate commands and stated that they had most certainly understood Onate's speech and its
implications for them. A few days later, Onate rode into the Tewa town of Ohke and delivered the same speech.
The Tewa pledged to follow his Lord and has commands. He immediately declared Ohke the capital of his empire
and ordered the Tewa to vacate their houses. The Spaniards moved into the pueblo and made it their homes.'®

Onate divided the Pueblo territory into seven mission districts and assigned to each of them a friar
directly responsible for the "parish™ and its spiritual administration. The friars seized and burned traditional
religious sites and destroyed ritual artifacts and paraphernalia. They burned the sacred masks, dance costumes,
altar effigies, and prayer sticks. They tried to seal the sacred kivas and prevent the traditional secret societies from
meeting in them. They outlawed sacred dance, both public and private. They attempted to disenfranchise
systematically and disempower the shamans and religious leaders that had formed the core of indigenous society/.
Those who resisted the friars attempts at Christianization were ordered to be publicly punished.**

Those who accepted Christianity were made to accept a kind of rigid asceticism and prescriptive behavior
which was characteristic of the Franciscan tradition. They were given Christian names and ordered to speak and
carry out worship in Spanish even though there was no language instruction or catechism. Divorce and tolerance
of sexual ambiguity were forbidden. The friars required daily attendance at mass and punished those who did not
meet their obligations. For the Native American, a tolerance for religious syncretism was an integral part of the
traditional worldview. The Spanish forbade an integrated approach to religious belief; they viewed religion as an
exclusive loyalty. Behind the father stood the soldier; though the father mediated the brutality of the soldier, the
soldier enforced the religious demands of the father. From the earliest days of the conquest, this dual aspect of the
Spanish missionary effort still rang true.
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If the friars advocated a subtle enslavement, Onate and his bastion were less than diplomatic in their
colonial effort. As soon as he had established his missionary bureaucracy, Onate set out in the true purpose of his
mission, the search for the vast riches as had been gathered by his predecessors. When these riches were not
readily available, Onate also turned to the human commodity. Encomiendas were freely given to his supporters
and the right to use the labor of indigenous people living on the grants as slaves (repartimiento) was authorized to
encourage support for Onate's government.”®’ Onate engaged in slave raids against the neighboring Apache and
Navajo tribes. He began demanding large tributes in the form of food, fowl, blankets, and clothing from his
"vassals."

One day his demands became too much. At the Acoma pueblo, Onate demanded a "donation™ from his
subjects as he was passing through in search of precious metals. Six weeks Onate's nephew came through and also
demanded a "donation" from the Acoma pueblo. The Indians informed this second group that to give them this
donation would endanger their lives in the upcomlng wmter The Spaniards began seizing the supplies, and the
Indians resisted and killed the entire troop of fifteen."

Onate responded by declaring that the people of Acoma must be punished, not just for his brother's death
but to teach them and all Indians the foolishness of defying the Christian representatives of the Spanish king.
Onate asked the Father Commissary to predicate the grounds of a just war against the Indians and what could be
done with the spoils of such a war. The fathers were more than pleased to respond to his request. The grounds
were established that Onate could punish the transgressors of the law as well as engage in any act that would
preserve peace, which is the object of war. Furthermore, retaliation against the Indians was an act of self-defense
and any act of self-defense was blameless. The vanquished, stated the fathers, were at the mercy of the conqueror.
They and all their goods were at the mercy of the victor.**®

Onate sent his nephew's father and seventy men to Acoma to "wage war without quarter.” A soldier
described the attack:

In the attack of the preceding Thursday more than three hundred men were killed, and from
Saturday to Sunday, more than 200 more. We began to set fire to the pueblo and destroy it,
forcing them to retire to the strongest parts. The estufas [Kivas] of the pueblo had been fortified
until the first one was as strong as the penol [mesa] itself...In good order [with two artillery
pieces], we forced the Indians to fightn and they attacked with great fury. Twice we drew back,
with them upon us, but they always fared badly. The result was that more than 800 persons died,
and the prisoners taken numbered 500 women and children, and 80 men. The latter were tried and
punished. With this the land was pacified, thanks to God our Lord.*

Serving as judge and jury, Juan de Onate issued the following punishment:
The males who are over twenty five years of age | sentence to have one foot cut off and to twenty

years of personal servitude. The males between the ages of twelve and twenty-five, | sentence
likewise to twenty years of personal servitude. ***
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The hands of two Hopi Indians who just happened to be in the village at the time were amputated and they were
sent back their people as living reminders of the cost of resistance to the Spanish mission.*** All of the girls under
twelve were given to the Spanish friars to be distributed "in this kingdom or elsewhere.” The boys under twelve
were given to the leader of the massacre [perhaps to replace his lost son]. *** Old men and old women were given
as slaves to the Plains Apaches, traditional enemies of the Acoma Keres. There is no mention as to the plight of
the adult women; we can only assume that they also became slaves. Acoma was burned.***

Onate's outrages did not sit well with all of the Franciscan friars. One, the Brother Juan de Escalona,
wrote to the viceroy to protest against Onate's "great outrages against the Indians" that were committed "without
rhyme or reason.” Onate's actions have not only been ones that have proven him to be an ineffectual governor, but
ones that have limited the spread of the gospel. The evangelization of the new world is to be effected in a
Christian manner, not in the manner which Onate and his soldiers implemented. For Brother de Escalona, it is the
means to the end, and not solely the end, in and of itself, which is justified. In his letter he writes:

I do not hesitate to say that his majesty could have discovered this land with fifty well-armed
Christian men, giving them the necessary things for things for this purpose, and that what these
fifty men might discover could be placed under the royal crown and the conquest effected in a
Christian manner without outraging or killing these poor Indians, who think that we are all evil
and that the king who sent us here is ineffective and a tyrant. By so doing we would satisfy the
wishes of our mother church, which, not without long consideration and forethought and
illuminated bv the Holy Spirit, entrusted these conquests and the conversions of souls to the kings
of Castile, our lords, acknowledging in them the means, Christianity, and holiness for an
undertaking as heroic as is that of winning souls for God.

Because of these matters (and others I am not telling), we cannot preach the gospel now,
for it is despised by these people on account of our great offenses and the harm we have done
them. At the same time it is not desirable to abandon this land, either for the service of God or the
conscience of his majesty since many souls have already been baptized, besides,this place where
we are established is‘a stepping stone and site from which to explore this whole land.*

In 1609, Onate was replaced as governor. He was tried and convicted for his excesses.

Onate was the last of the conquistadors. With this type of brutality behind them, the Spanish missions of
the seventeenth century made the transition from conquest to pacification and indoctrination. By 1630, there were
more than 60,000 "converts" in the Pueblo missions of New Mexico and Arizona. Also by this time, using Indian
labor, the padres had built over fifty mission churches throughout the territory including Taos where the Church
was named San Geronimo.*®
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The distinction between the reduciones (congregaciones or missions) of the padres and the encomiendas
of the landowners and civil authorities was largely semantic. Theoretically, the profits from the encomienda went
into the pockets of the private owner; the profits from the mission went to the glory of God. Practically, this
distinction between conquest and conversion had changed little over the previous century. The priests dressed
their greed in ecclesiastical garments; the encomenderos dressed their avarice in colonial ideology. The priests
were saving souls for the benefit of the church and the king, but there were temporal benefits to be gained in this
earthly service as well as spiritual ones.*’ Power, position, and privilege are not lodged solely within the domain
of the worldly. If this were true, there would have been no Reformation. The winners in the internecine struggle
of the colonial enterprise was both the church and the mercantile state.

The losers were definitely the indigenous peoples of the Americas. The reduciones of the Spaniards
were royal institutions designed to control native populations and transform them into Catholic subjects of the
Crown. The salvation of souls was important to the most devout of missionaries, but the government was more
interested in producing docile laborers and taxpayers on which to build an empire whether spiritual of temporal.
The Spanish Catholic Church did not exist as an institution independent of the Crown and it was the Crown who
established the missions.**®  Virtually every area of Indian life was dominated by either the church or the state,
and quite often by both. The only aspects of life that were regulated were sexual intercourse, childbearing, and
bodily functions. All other activities were subject to regulations that were rigidly enforcement. Behind the padre
lay the state apparatus of repression, and punishment for transgressions were quite severe. The Indians of the
Southwest had no civil rights, no economic compensation for their labor, no religious freedom, and most
important no political prerogatives.’*® They were, for all intents and purposes, slaves.

With baptism into the Catholic church, the Native American and their progeny became perpetual vassals
of the holy fathers; they became the property of the church. If they fled the mission and tried to return to their
former life, the Spanish military officials were bound by law to track them down and bring them back to the
church. Those who fled and were returned were publicly punished with the whip or even worse. Beneath the
outwarqstorappings of voluntary conversion and fatherly love, the Spanish mission system was a coercive
system.

The Spanish mission was in effect a church sponsored reservation. The soldiers would gather Indians
from the surrounding areas and move them into the missions. Occasionally, as Las Casas had urged, the Indians
were lured into the churches by music, the sound of the church bells, and by trinkets and small gifts the padres
would give them. Once situated in the mission, the principle focus of the Indian’s life was to support the church
and the friars by working long hours in the fields, gardens, vineyards, and workshops and paying tribute in
supplies and labor. The fruits of their labors were euphemistically called contributions to God. Their only rewards
were just enough food to keep them alive (which they themselves produced) and a few garments and blankets that
they were allowed to keep out of the large quantities they were forced to manufacture. For their profuse efforts
and great loss of quality of life, the Spanish fathers promised a greater reward when this life of toil was over.™

With the rise of a powerful secular government, the Indians faced yet another challenge to their traditional
way of life. Not only were they responsible to the mission, they were also assigned to an encomienda. Thus, they
were not only working for the padres at the mission, they were also working the Spaniards' fields, tending their
cattle and crops, and producing items to be sold in the emerging capitalist free market system. In addition, the
colonial government created a new group of Indian civil authorities who were appointed by the governor to serve
as a system of control for the indigenous population. These government appointed "tribal" leaders were often at
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odds with "traditional" social, political, and religious leaders.™® These "tribal" leaders served as a kind of "field
boss" or "house nigger" for the dominant culture. They serve this purpose even to this day.

Traditional slavery was also a very important part of the Spanish colonial empire in the Southwest. Rich
deposits of silver discovered in Mexico in the waning years of the sixteenth created a great demand for slave
labor, and the northern market proved to be the most fruitful because it was yet to be depleted. The semi-nomadic
tribes of the Apaches and the Navajo were people who offered little hope for Christianization and pacification, but
they could be "reduced " to slave labor. ** Spanish law had forbidden slavery, but Indians captured in warfare
could be held as slaves. As the Apaches and Navajos often raided the cities and missions, they became the
enemies of both church and state. They were fair game for slavers. If commerce was slow, the governors could
send out a raiding party, and any act of self-defense on the part of the non-Christian Indians could be deemed an
act of war. If the stock of slaves was low, recalcitrant Pueblos could be branded enemies of the church/state and
shipped off to foreign markets. The men would be sold to Mexican mine owners. The women would be sold as
household servants, and if attractive enough might be purchased by operators of brothels. Priests always baptized
captives before they were executed or sent south to the flesh markets.™*

In 1687 Francisco Kino, an Italian Jesuit in service of the Spanish empire, entered the valley of Pimeria
Alta in Northwestern Arizona. He had come as a missionary to bring the message of Jesus to a people who had
never known Christianity. He carried with him a document that related to the very nature of his expedition into
the New World. Kino had been horrified by the enslavement and atrocities committed against the Indians of New
Spain. In Guadalajara, he had submitted a petition to the Royal Audencia requesting that slave traffic be
abolished in the areas that he would serve. In order that the "Holy Gospel may be propagated in remote lands,"
Kino requested that no one "shall take or cause any Indian to be taken...until five years had passed after their
conversion."™ King Carlos 11 of Spain simultaneously issued a cedula stating that no Indian should be required
to serve in the mines or estates during the first twenty years after their conversion. Kino carried this royal cedula
with him into his new mission. He firmly believed that, with God's help, he could liberate the Indians both
spiritually and physically.

Kino selected a site for his mission in the valley of Rio San Miguel. He named the mission Nuestra
Senora de los Delores. He recruited people from the nearby Pimas to build his chapel, administrative buildings,
and mission houses. Hundreds of people came from the nearby communities to live and work in the mission. He
brought an interpreter and a teacher from the closest Spanish mission. Kino used his mission as a base for
exploration and became renowned not only as an explorer and cartographer, but as a wilderness missionary. He
baptized thousands of Indians. Kino established at least thirty missions in Pimeria Alta, built religious shrines
throughout his domain, established ranches, planted orchards and vineyards, and built an extensive irrigation
system to water his farms.

However, at no time did Kino use slave labor. His missions and projects were not encomiendas. No
Indians were held in bondage, forced into labor, thrown into dungeons, lashed, beaten, or starved into submission
before God and the Spanish empire. He placed no restrictions on the freedom of the Indians, honored their human
rights and human dignity, and did not seek to destroy their culture. He sought to win converts to Christianity
through love, patient teaching, and recognition of personal responsibility for community welfare. He showed in
his own behavior the traits that would win them to Christianity, not by force and degradation. Even against the
Apaches who raided his missions, he tried to use gentle persuasion. When this failed, he rallied his Pima and
Sobaipuri supporters and armed them for their own self defense. As abhorrent as war was to him, he felt
compelled to use it in self-defense. **°

152Josephy, p. 106

133, R. Bailey. Indian Slave Trade in the Southwest. (Los Angeles:Westernlore Press, 1966) p. xiv
S Terrell, p. 55

B5Terrell, p. 98

*Terrell, pp. 104-106



Kino stood strong in the face of those who would destroy the Indian for their own personal welfare; he
stood equally strongly against those who would destroy the Indian for the glory of God. Colleagues charged him
with abandoning his responsibilities to "reduce" the Indians to Christianity and civilization. Ranch owners and
miners accused him of inhibiting the economic growth of New Spain by defeating their attempts to exploit the
Indians. Kino knew that successful missionary work depended upon a subtle blend of the spiritual and the
temporal. The Indians could not be forced to stay at the missions; they must choose to stay in the missions
because it provided for them a better way of life, if not that, then a better standard of living. If he wanted the
Indians to have faith in God, then they must believe that God has faith in them. People could not be converted,
they could not be a church, unless they were first a community.™’ Kino understood that without a satisfactory
blend of the material with the spiritual into a blessed community, the walls would enclose emptiness and the bell
towers would ring hollow. A house of God built on sand would not long endure.™®

Francisco Kino died on March 15, 1711. Within a few years of his death, the slavers, the exploiters, the
greedy miners and ranchers had swept through his once sacred land. Starving and hunted down, the Indians tried
to save themselves from genocide and their lands from decimation. Though they fought valiantly, they were soon
overconlws% Kino's churches and ranches were destroyed. His dream of a world without slavery passed into
history.

In a fifty year period from 1700 to 1760, nearly 800 Apaches were anointed with oil and holy water, and
baptized into the catholic faith. These were not willing converts brought to the faith by its pure and holy truths.
These Apache women and children, enemies of church and state, had been taken against their will by slave raiders
and distributed through the repartimiento to the encomiendas of New Mexico. In accord with Catholic tradition,
these "converts" would be given Spanish names and become "of the house of" or "servant” of the families of their
captors. The had become the multigenerational vassals of Spanish families. In most ecclesiastical records the term
eclava, or slave, was religiously avoided. **®°

Parish records up and down the Rio Grande valley document the path of the slave trade. Baptismal
records bespeak a nino de nacion Apache. Almost all of the records are of children brought into the faith. Seldom
do the entries record someone over the age of eighteen. Children of the semi-nomadic people are "reduced" to the
faith of the Christian and to the toil of one who has fallen from grace:

Thorns also and thistles shall it bring forth to thee; and thou shall eat

the herb of the field.

In the sweat of thy face shalt thou eat bread, til thou return unto the
ground; for out of it wast thou taken: for dust thou art ,and unto dust shall
thou return. Genesis 3: 18-19

The women, for whom the baptismal records do not speak, move into the houses:

Unto the woman he said, | will greatly multiply thy sorrow and thy conception;
in sorrow thou shalt bring forth children; and thy desire shall be to thy husband,
and he shall rule over thee. Genesis 3: 16
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Into the eighteenth century, the parish records of New Mexico describe the process of reducione. The
soldiers would venture forth from the presidios to engage in military action against the Apaches and the Navajos.
As a development on the strategy employed by Cortes, the Spaniards would pit Indians against Indians employing
cheap whiskey and inferior weapons. The hunter-gatherers would be rounded up, brought into submission and
taken back to civilization. There they would be settled in the missions, brought to the faith, and placed in
Christian homes for a proper indoctrination into the faith. An often short life lie before them, baptism, a life of
service to the Lord, and eventual assimilation into civilized society. The glories of heaven come soon enough. **
It is all registered in the records of the rites of birth and death.

On June 24, 1767, the viceroy of New Spain read a Spanish royal decree from King Carlos 111 ordering
the seizure and deportation of all Jesuit priests. Within days the Jesuits were removed from 16 missions and 32
stations. The Jesuits had long struggled against slavery and built mission complexes throughout Latin America as
refuges for Indians fleeing the slave trade. As the Jesuits marched the countryside for their ports of departure, “the
people of Mexico, rich and poor alike, thronged the E)aths, watching with tears and lamentations as the Jesuits
made their way to embark on the overladen ships."**? The vacuum created by the Jesuits from New Spain was
filled by Franciscan and Dominican missionaries. The Jesuits had built up thirteen missions in Southern
California. These missions now stood open for the new replacements.

The same year, Franciscan Father Juniperro Serra was appointed to head the missionary effort in Northern
California. Prior to this assignment, Serra had served as a missionary to the Pames Indians of Sierra Gorda in
northern Mexico. He was noted for his religious enthusiasm and self abnegation; he would often flagellate himself
with a chain or beat himself about the chest with a large stone. He was known to wear a coat interwoven with
broken pieces of wire under his friar's outer garment. His fierce devotion had led him to be designated chief of the
tribunal and commissary of the Inquisition for the Sierra Gorda region.*® Serra's crowning achievement in Sierra
Gorda was the construction of a magnificent church in Jalpan, built by Spanish craftsmen with native labor.*®*

The first of Serra's missions to the California Indians was founded as San Diego de Alcala near an arm of
San Diego Bay in the late summer of 1769. Serra erected a cross, celebrated mass, and set up the official records
of Mission San Diego in anticipation of his first baptisms. Eventually, Serra's missions would become twenty-one
outposts spaced a day's journey from one another along EI Camino Real - "The Royal Road"- from San Diego to
San Francisco.'® However, the mission in San Diego was destroyed by neighboring Indians within a year
claiming only one convert to the cause of christianity. The missionary party of Serra and his soldiers moved north
to Monterey where the established to found mission Carmel, the capital of the California mission system.'®
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In a break with Spanish tradition as established in missions to the east and to the south, the new California
missions attempted to follow a more benevolent policy toward Native Americans. Instead of military conquest,
the Indians were recruited by offering them gifts of food, clothing, metal handicrafts and trinkets to entice them to
come into the missions. The Indians had never seen mules, horses, and longhorn cattle before and these curious
anomalies must have stirred the native's attention about these peculiar people who had set up life in their very
midst. The friars quickly sought out the most powerful and influential members of the indigenous community and
encouraged them to take up life at the mission. The mission bells and the exotic sights and sounds of the catholic
ritual attracted the natives to the new way of life centered in an agricultural community. Soon the natives joined
the friars and the soldiers in the construction of the mission and the churches, if not from religious devotion but
from sheer curiosity about such a novel endeavor.'®’

These marvelous undertakings particularly enthralled the young people of the indigenous community. The
friars wasted no time in taking the children under their wing, baptising them, and introducing them to a life of
service to Christ and the Catholic church. When the parents learned that the baptised children became the wards
of the missionary fathers, they themselves moved into the mission community. They, too, became wards of the
church. The friars taught their "children" catholic songs in Spanish and Latin. Heavy religious indoctrination
followed and Indian catechisms were developed.'® Under Franciscan tutelage the natives began to raise cattle,
sheep, olives, grapes and other produce. They adopted a basic European lifestyle and a kind of common language,
a blend of Spanish and traditional dialects, developed. The resulting enterprise has been described by Erving
Goffman as a "total institution” in which every aspect of the resident Indians was shaped by the program of
mission life developed by the friars.'®® We are reminded of Las Casa's injunction:

In order that the Indians may hear the faith with greater awe and reverence, the preachers should
convey the Cross in their hands and should be wearing at least albs or stoles; the Christians are
also to be told to listen to the preaching with great respect and veneration, so that by their
example the non-believers will be induced to accept instruction. If it seems advisable, the
preachers may attract the attention of non-believers by using music and singing, thereby
encouraging them to join in. . . . The preachers should ask for their children under the pretext of
teaching them and keep them as hostages; they should also persuade them to build churches
where they can teach so that they may be safer. By these and other means are the Indians to be
pacified and indoctrinated, but in no way are they to be harmed, for all we seek is their welfare
and their conversion.!

Serra and his friars viewed the mission lands and property as belonging to the baptized Indians, but they
saw themselves as the trustees for this property and wealth until the time that the Indians could be raised to the
level of mature catholics. Thus, the mission system became a modified version of the old encomienda system of
colonial "trusteeship™ over Indian lands, labor, and religious education. Crops, meat, hides, wool, and clothing
were produced in the workshops of the mission to be sold for the support of the missions. A portion of the
proceeds of the product of the native's labor was returned to the natives in the form of food and clothing. The
Indian‘sﬂslurplus products were used to feed and clothe the soldiers, or was shipped overseas to be sold on the open
market.

What had begun as a self-supporting system had been transformed into a profitable commercial
enterprise. The profits were fed back into the mission system and allowed the religious plantation to grow and
expand at a remarkable rate. At one point, the governors charged that the missionaries were insisting on exorbitant
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prices for food supplies that they were obligated by law to sell to the presidios. This promoted great conflict
between the missionaries and the military. In the long run of this conflict, the great losers were once again the
Native Americans.'”

Not only were the Indians used to produce agricultural and commercial items, their labor was used to
expand and enlarge the mission system. Baptized Indians built the churches, friar's dwellings, female dormitories,
kitchens, storehouses, corrals, tanning vats, canals, mills, and soldier's quarters. Native labor built the mission
system, but the friars designed the system. The design of the structure of the mission complex was for security,
social control, and cohesion. The friars dwelled in the front row of rooms with immediate access to all areas of the
mission. Young girls, single women, and widows were kept in a secluded dormitory in the innermost quadrants of
the mission. Single men were kept in a separate dormitory, often outside the main block of buildings. Married
mission Indians with small children lived in a village near the quadrangle. Soldiers assigned to the mission were
housed in a central location within sight of the Indians village, the church, and the friars dwelling. The main body
of soldiers were kept at the presidio a short distance from the mission.*”

The soldiers were used to protect the mission, but they also took advantage of their power to abuse the
Indians. They often used their firepower to extort items and services from Native Americans. They engaged in
brutal sexual attacks on young Indians women. When Indians responded to the rape of a chief's wife, they were
met with firepower and killed. Soldiers used their lassos to rope women like cattle and rape them at will. Some
soldiers were caught sexually molesting young boys within the confines of the mission. In 1784, Serra was moved
to return to Mexico City to appeal to Viceroy Antonio Maria de Bucareli to grant him some power to restrain the
excesses of the Spanish military.'™

Yet, Serra's argument was a peculiar one. He argued that the commanders and soldiers should be made to
understand that the control, management, and punishment of baptised Indians, as well as those under instruction
of baptism, was the exclusive domain of the friars except in the case of capital punishment. Therefore, no
punishment or ill-treatment should be inflicted upon any of the neophytes, either by commander or his charge's,
without the consent of the missionary in charge.” Punishment was a critical part of Serra's mission to the
Indians. Neophytes judged delinquent in their worship, labor, or personal behavior were publically whipped on
the bare back with a cane, rope, or lariat. Neophytes who tried to escape the mission were punished especially
hard. Women were whipped in a secret place as to not incite the rest of the tribe to rebellion.*”® For one such as
Serra for whom public humiliation was part of his plan for salvation, public floggings perhaps seemed a religious
experience.

With Serra’s death in 1784, the mission system was no longer restrained by his voice of compassion.
What had largely been a system of less than benevolent paternalism was transformed into a system of brutality
and ruthless exploitation. As harsh as his treatment of the Indians was, he expected no more of them than he did
of himself. When he asked them to work, he worked with them. When he asked that they be beaten for their
transgressions, he exemplified a self-mortification of the flesh that was exemplary in intent though flawed in its
hermeneutical appropriation. With Serra gone, the world of the California mission became a much different place.

In 1878, an old Kamia Indian named Janitin described his being made a Christian under the auspices of
the San Miguel Mission in the early nineteenth century:

I and two of my relatives went down from the Sierra of Neji to beach of el Rosarito, to
catch clams for eating and to carry to the sierra as we were accustomed to do all the years; we did
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no harm to anyone on the road and on the beach we thought of nothing more than catching and
drying clams in order to carry them to our village.

While we were doing this, we saw two men on horseback coming rapidly towards us; my
relatives were immediately afraid and they fled with all speed, hiding themselves in a very dense
willow grove which then existed in the canyon of the Rancho del Rosarito.

As soon as | saw myself alone, | also became afraid of those men and ran to the forest in
order to join my companions, but already it was too late, because in a moment they overtook me
and lassoed and dragged me for a long distance. wounding me much with the branches over
which they dragged me, pulling me lassoed as | was with their horses running; after they roped
me with my arms behind and carried me off to the Mission of San Miguel, making me travel
almost at a run in order to keep up with their horses, and when I stopped a little to catch my wind,
they lashed me with the lariats that they carried, making me understand by signs that I should
hurry; after much traveling in this manner, they diminished the pace and lashed me in order that |
would always travel at the pace of the horses.

When we arrived at the mission, they locked me in a room for a week; the father [a
Dominican priest] made me go to his habitation and he talked to me by means of an interpreter,
telling me that he would make me a Christian, and he told me many things that | did not
understand, and Cunur, the interpreter, told me that | should do as the father told me, because
now | was not going to be set free, and it would go very bad for me if I did not consent in it. They
gave me atole de mayz [corn gruel] to eat which 1 did not like because | was not accustomed to
that food: but there was nothing else to eat.

One day they threw water on my head and gave me salt to eat, and with this the
interpreter told me that now | was Christian and and that I was called Jesus: | knew nothing of
this, and | tolerated it all because in the end | was a poor Indian and did not have recourse but to
conform myself and tolerate the things they did with me.

The following day after my baptism, they took me to work with the other Indians, and
they put me to cleaning a milpa [cornfield] of maize; since I did not know how to manage the hoe
that they gave me, after hoeing a little, I cut my foot and could not continue working with it, but |
was put to work pulling out the weeds by hand, and in this manner I did not finish the task that
they gave me. In the afternoon they lashed me for not finishing the job, and the following day the
same thing happened as in the previous day. Every day they lashed me unjustly because I did not
finish what I did not know how to do, and thus I existed for many days until | found a way to
escape; but I was tracked and they caught me like a fox; there they seized me by lasso on the first
occasion, and they carried me off to the mission torturing me on the road. AFter we arrived the
father passed along the corridor of the house, and he ordered that they fasten me to the stake and
castigate me; they lashed me until I lost consciousness, and | did not regain consciousness for
many hours afterwards. For several days, | could not raise myself from the floor where the}/ had
laid me, and | still have on my shoulders the marks of the lashes which they gave me then.*”

Thus the methodology of conversion changed once again. Serra had adopted the methodology proposed
by Las Casas: to lure the Indians into their midst by appealing to their curiosity and the strange enchantment of an
"other" way of life. With Serra gone, the evangelists as the soldiers returned to the missionary methods of Cortez
and Columbus. They built structures called missions strong enough to hold the Indians as prisoners. They moved
throughout the surrounding regions taking Native Americans captive by force and herding them into pens as if
they were livestock.
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At the break of every morning, the mission bells tolled calling forth all Indians over the age of nine to the
morning service. Mass was celebrated by one of the padres. In another part of the church, neophytes recited the
prayers of the Doctrina with each joining in to the best of their ability. Next, the Albado was sung. The same
melody was used in all missions. Finally, the Indians were given a lesson in Spanish religious words before being
dismissed for breakfast.'”® Those who missed the morning service or who were lax in their religious devotion
were reprimanded quite severely. The friars whipped the Indians for violations of the seemingly arbitrary rules of
monastic life. They were also imprisoned in stocks, shackles, and chains. **

After morning worship came breakfast. With breakfast, of course, the native people were required to sing
grace and ask God to bless their food. Breakfast, as well as supper, consisted of a porridge of corn, barley, and
wheat called atole. At lunch, the Indians ate pozole,which was atole supplemented by some meat or vegetable
flavoring. Unattached men and women were not allowed to eat together; they were required to return to their
quarters. While the mission Indians ate atole for three meals a day, the friars ate baked bread and meat.'®

Following breakfast, the men went to the field to herd livestock or to plow, sow and harvest the grain
fields. Often, the men were involved in extensive irrigation work that the hard, dry, plains could be converted to
the fertile land that it is today. In the non-agricultural seasons, the men would work making adobe bricks from
straw and clay, sawing logs into beams and rafters, and constructing new mission buildings. The women were
involved in spinning, weaving, and sewing to create the blue uniforms that all mission Indians wore and to create
commercial items to be sold on the open market. Blankets were woven of native wool, and hides were sewn into
moccasins and jackets. The women worked ceaselessly pounding and scrubbing piles of laundry at the laundry pit
within the perimeter of the mission. Grain was pounded into flour to make the atole and the bread for the friars
and the women often had responsibility for the mission commissary. Even the children were set to work scaring
birds away from the orchards and vineyards with plant brushes. The work day started immediately after breakfast
and lasted until sundown with intermittent breaks for meals, a siesta, and worship.*® Though this regiment of
work seems not too harsh by modern standards, the indigenous people of the Americas were not used to working
under such rigid conditions.*®®

After sundown , the native people were allowed to return to their residencies and engage in whatever
recreational activities time and energy would allow. They were restricted from participating in pagan dancing and
heathen ceremonies, but were allowed to tell stories and to laugh. With darkness came mandatory quiet. Gates
were locked and guards took their stations.'®*
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At night single women above the age of eight, widows, and women whose husbands were on leave from
the mission were locked in a large room called a monjeria (nunnery).'® This arrangement kept the Native
American men away from the women, but it did not keep the Spanish soldiers away. According to accounts from
two Franciscan friars who visited the Santa Barbara mission in 1800, the soldiers used the mission's women as
prostitutes, "There are many examples of these women, who for a watermelon or for a tortilla de maiz, will
prostitute themselves."® Such treatment of women throughout the California mission system led to high rates of
venereal disease as well as a whole generation of mixed Spanish-American offspring.'®’ It also led to high rates of
abortion and infanticide. One Indian woman at San Gabriel was convicted of infanticide was punished by having
her head shaved, being whipped daily for two weeks, having her feet bound in irons for three months, and "having
to appcigagr every Sunday in church, on the steps leading up to the altar, with a hideous painted wooden child in her
arms."

The monjeria was designed to promote "Christian decency and modesty", yet it served to concentrate the
medical, cultural, and psychological stresses of mission life among the women of the community. Vital statistics
obtained from missionary records show that throughout the missionary period death rates exceeded birth rates
usually by a wide margin.The largest portion of those who died were women. The enclosure of large numbers of
women into the tightly packed and poorly ventilated monjeria tended to promote a variety of infectious diseases,
including the dreaded measles. Men were allowed to build sweat lodges to cleanse themselves, but the women
were not allowed to take part in this practice. Life in the monjeria disrupted the women's control of their
reproductive power, and the social status that had once flowed from it. Women, who had traditionally played an
important role in tribal social, political, religious, and cultural life were removed from their very sources of power
to become the captives of the monjeria.*®

There were only two avenues of escape from the slavery of the Spanish mission system: death and flight.
Death came quick enough for many of the mission Indians. By 1800, deaths exceeded births by two to one, and
eventually deaths exceeded both births and new conversions. The numbers of dead were so great at the Santa
Barbara mission that the fathers built huge troughs next to the mission for a mass grave. When the grave filled, the
friars had the Indians dig out the layers of bones and deposit them in the charnel house to make room for the new
bodies. In 1769, the population of Native Americans from San Francisco to San Diego was more than 70,000. In
1835, when the missions were secularized, only 15,000 indigenous people remained. Nearly half those who
died were children. By 1900, the entire California Indian population was less than 16,000. In 1911, there was
much celebration following the discovery of an anthropological curiosity by the name of Ishi, the "last Yahi." **

For the Native American who tried to escape mission slavery by fleeing into the surrounding interior of
California, life was imminently perilous. The only avenues out of the mission led to dry hills and canyons or into
the desert, where the shortage of food and water and the oppressive heat made survival quite a formidable effort.
Many Indians fled to these areas, and many died.**> The fathers were often quite resistant to the idea of letting the
source of their lifestyle slip away. The quite often organized posses to chase down runaways. Vassali Tarkanoff, a
Russian captive in California, described the fate of runaways:
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The indios were away several days when a great number of soldiers came to the mission, and they
and some of the priests went out and stayed away many days, and when they came back, they
brought back most of the natives. They were all bound with rawhide ropes, and some were
bleeding from wounds, and some children were tied to their mothers. The next day we saw some
terrible things. Some of the runaway men were tied to sticks and beaten with straps. One chief
was taken out to the open field and a young calf which had just died was skinned and the chief
was sewed into the skin while it was still warm. He was kept tied to the stake all day, but he died
soon and they kept his corpse tied up.'*

Without the avenues of death or escape, the mission Indians succumbed to the profound psychological
and spiritual lethargy that has been used to characterize the slave in American mythology. When rebelliousness
led to punishment or execution, the main response became the chronic depression that set in among the mission
Indians. Visitors to the missions reported that the Indians were sullen, listless, and dull. This gave the impression
to many that the Indians were dull-witted or stupid. They were seen as lazy, shiftless, and tending to avoid the
very work that they were given by God to do. A French visitor to the Spanish missions, Jean de la Perouse, came
to believe that the Indians were stupid by nature. He describes the mission Indians:
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These men have very few ideas, still less stability, and if they be not continually treated like
children, they escape from those who have been at the trouble of instructing them...reasoning has
no effect upon them, so that their senses must be forcibly appealed to..."**

Native Americans, who had been described by those who first encountered them as being rather
impressed by their appearance and behavior, had been reduced by the California mission system to the state of the
prototypical slave. Though the missionaries may have come with high intentions, we must judge a tree by its fruit.
The proceeds from Indian labor was supposed to be community property, but the vast majority of it was spent to
embellish the churches and the plantation that supported them. In their writings, the friars vehemently argued that
no Indian was forced to stay in the mission against his will, but anecdotal records contradict this claim. Royal
decrees prohibited slavery, but the crown was far away and the mission system covered its enslavement with the
rhetoric of evangelism. Though the rewards were seen as spiritual, the benefits were quite material.

Jean de la peroxide, the French visitor to the Spanish missions, did more than just offer conclusions on
the anthropological status of the California Indians. He also evaluated the missionary's efforts in bringing
salvation to the savages. He found the policies and methods of the Spaniards wanting in several accounts:

a) The mission government was a veritable theocracy for the Indians who were led to believe that the
friars power and status came from direct communication with God.

b) The presence and participation of soldiers limited rather than assisted the spread of the faith.

c¢) The community system, based on extreme prejudice and impractical ambitions, created and supported a
disadvantageous servility.

d) Missionary efforts were totally focused on the hereafter, ignoring the life situation of the Indians.

e) All in all, the Franciscan mission system of California bore a frightening resemblance to the slave
plantations of Santo Domingo. '*

Though not legally slaves, the lack of difference between the Indians of California and the slaves of Santo
Domingo was all too apparent to a contemporary such as de la Perouse. A slave is a slave whether they are
externally introduced or internally produced. The mission system of California was built upon the institution of
slavery as introduced in the conquest of Mesoamerica. It was an elaboration upon the encomienda system couched
in the rhetoric of religious assimilation.

Indian slavery under the auspices of the California mission system was one of the critical elements in the
development of the western portion of what was to become the United States of America. No less pernicious than
the African slave trade, it was as important to the colonization of the western United States as the African slave
trade was to the development of the eastern colonies. The labor of Indians cleared the lands and built the
settlements that were later to be used under the auspices of the secular enterprise. California is a state built upon
the institution of slavery no less than Mississippi.
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There is no further evidence needed than that provided by the history of California following the
secularization of the missions in the early 1830's. The 1850 California law "for the government and protection of
Indians” and its succeeding amendment in 1860 provided that any Indians child obtained "without coercion™
could be "apprenticed™ until that child was thirty years old. Kidnapping of Indian children became a commercial
enterprise, with slavetraders often murdering the child's parents, after raping the mother. Children were held under
the threat of death. Young Indian women "apprentices" often became concubines of their masters.'*

In Los Angeles in 1850, Indians arrested for vagrancy or drunkenness would be sold at auction to the
highest bidder. The Indians were sold in the plaza each Monday morning. Indians were quite liberally provided
with alcohol that they might be arrested and purchased at the auction. The practice continued until at least 1869.
This was, of course, at a time when the California constitution had banned slavery and involuntary servitude.r In
the summer of 1865, the California Police Gazette demanded an investigation of the treatment of Indians in the
state:

Slavery exists in California in precisely that it did until lately in the Southern states... Here in
almost every county Indians are held as chattels... Many of them have fallen into cruel hands and
the barbarities inflicted upon them by inhuman masters would put to blush the most unfeeling
wretch that ever lorded it over a gang on a Southern plantation.'*

Perhaps it is merely coincidence that the California Police Gazette used the term "lorded" in its
description of the barbarities of Indian slavery in California. However, the practices of Indian slavery in the
secular state of California seem to be driven by the same ideology that guided the early Spanish missionaries. If
the Indians could not be brought under God's yoke, then they would be broken by God's power. When the San
Francisco Alta California newspaper declared in 1851 that Indians "must fade away before the Saxon race as the
cloud in the west before the light and heat of a greater power™®, we must hear in it the reflections of the rhetoric
expressed by the Spanish conquistadors three hundred fifty years earlier. The stream of false consciousness flows
through history.
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The French

On the walls of the parish church in Dieppe, France lie a peculiar set of images that reach back to the
beginning of the sixteenth century. Depicted in these bas-reliefs are "wild woodmen™ from the new world brought
to Dieppe and exhibited "to the wonder and applause of France” by Captain Thomas Aubert. The earliest
recorded "savages" were captured and brought to France to be exhibited by Captain Paulmier de Gonneville in
1503. The "savages" and their bizarre apearrance antics aroused much interest and speculation as to their nature.
One of the people who was particularly interested in their "nature” was Gonneville's great grandson, the abbe Jean

Paulmier de Gonneville. Shortly after their arrival, he sent a long memorandum to Pope Alexander VI arguing
for a French mission to the "Terre Nueve."*®

Fully thirty years after Columbus had "discovered" the Caribbean islands of the New World, another
explorer by the name of Giovanni de Verrazano came into contact with the peoples of the New World. Verrazano,
a Florentine in the employ of Francis | of France, sailed the Atlantic coast of North America from the Carolinas to
Newfoundland. Verrazano, formerly a pirate who had gained the king's attention with his daring raids on Spanish
and English commercial ships, had set out for the new world in an effort to find a western route to China.?”*

When Verrazano arrived off the coast of North Carolina, he noticed that the indigenous people of the area
had come to scout out his party. After coming ashore and meeting them, he found them "not very strong in body,
but acute in mind" and took great notice of their friendliness and compassion toward one of his injured sailers. **
He also noticed "that they have no religious beliefs whatsoever, but live in this respect entirely free. All of which
proceeds from ignorance, as they are very easy to be persuaded ,and imitated us with earnestness and fervour in
all which they saw us do as Christians in our acts of worship."?*

Near Kitty Hawk, N.C., Verrazano discovered an old Indian women, a young woman about the age of
eighteen, and a young boy hiding themselves from the French exploration party. When the Europeans came upon
the group, the native people began "to shriek and make signs to the men who had fled to the woods." Verrazano
offered the group some of their provisions, but the young woman refused their offer and tossed the food "in great
anger." Verrazano describes in his letter to King Francis what happened next:

We took the little boy from the old woman to carry with us to France, and would have taken the

girl also, who was very beautiful and very tall, but it was impossible because of the loud shrieks

she uttered as we attempted to lead her away, having to pass some woods, and being far from the
ship, we determined to leave her and take the boy only.?*

At a later point in the trip, Verrazano encountered some Native Americans who were less enamored by the
Europeans. After engaging in commerce with the Europeans, the Abenakis of Maine showed, "all signs of
discourtesy and disdain, as was possible for any brute creature to invent, such as exhibiting their bear behinds and
laughing immoderately."?® By their lack of respect for the European colonizers, it is evident that the Abenakis
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had cogge in to contact with European explorers before, possibly with slave traders sailing the coastline for
booty.

The French came into the Americas with quite a different historical background from the Spanish. France
had been one of the major participants in the crusades, but never having been occupied by the Moors as had the
Spanish left them with a less than compelling hatred of the infidel. Even though the French had engaged in an
internal crusade against the heretic Albigensians in Southern France, there had never been a systematic state
sponsored religious purge as in the Spanish inquistion.
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From the coronation of Charlemagne as most Christian king of France and successor to Constantine, the
French emperor had continued to assert the princely authority over the church. During the Great Schism France
supended allegiance from the Avignonese Pope Benedict XIII in a quarrel over major appointments. In July 1438,
Charles VII issued the "Pragmatic Sanction of Bourges™ which effectively transferred the appointment of
benefices from the pope to the French ruler.”” By 1516, the Concordat of Bologna had increased the crown's
control over clerical appointments, clerical taxation, and clerical courts, while giving the pope in turn desired
taxes. By the dawn of the Reformation, the church of France was, in many respects, a state church.?®®

In 1534, after Pope Clement V11 assured King Francis | that he might explore lands not discovered by
other crowns, Jacques Cartier sailed to the new world to "discover certain islands and countries where it is said
there must be a great quantity of gold and other riches."® On July 30, 1534 at the point of Gaspe Bay near
Quebec the first recorded presentation of Christian teachings within the present boundaries of Canada took
place.”™® Jacques Cartier and his men erected a thirty foot cross to attract the neighboring Iroquois, fell to their
knees with hands clasped toward the sky, and made gestures toward the Indians to show that "we had our
redemption.” The Iroquois, fascinated by Cartier's exhibition, approached the Frenchmen offering the furs off
their backs as trading items. The Frenchmen traded items with them, making sure that only secular items were
traded; they would not trade for their religious rings, crosses or Agnus Dei medals.**

At a later point, in Stadacona, Iroquois and Algonquin fisherman received the strangers from a distant
land as though they were brothers. They joyfully rubbed the Frenchman's arms in torsos in greetings leading the
French to believe that "they are a people who would be easy to convert.” Although there were no priests to work
with the Indians, the idea of proselytizing the Native Americans was one that surely must have occurred to
Cartier. Everywhere they went the put ug) crosses to serve as beacons and markers for future expeditions into the
Iroquoian and Algonquian homelands.?

Though the French came to the New World from a different historical background, they were not averse
to using similar methods as their other European forebearers. In Gaspe Harbor where he erected his huge
Christian beacon, Cartier encoutered the Wyandot chief Donnaconna with two hundred of his people. A member
of Cartier's party described what happened next:
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We caused a fair high cross to be made of the height of thirty foot... And after we returned to
our ships, their captain, clad in an old bear's skin, with three of his sons, and a brother of his with
him came unto us in one of their boats, but they came not so near us as they were wont to do:
there he made a long oration unto us, showing us the cross we had set up, and making a
cross with two fingers; then did he show us all the country about us, as if he would say that
all was his, and that we should not set up any crosses without his leave. His talk being
ended, we showed him an axe, faining that we would give it to him for his skin to which he
listened, for by little and little he came near our ships. One of our fellows that was in our boat,
took hold on theirs and suddenly leapt into it with two or three more, who enforced them to enter
into our ships; whereat they were greatly astonished. But our captain did straightways assure
them, that they should have no harm, nor any injury offered them at all, and entertained them
very friendly, making them eat and drink. Then did he show them with signs that the cross was
but only set up to be as a light and leader which ways we should enter into the port, and that we
would surely come again and bring good store of iron wares and other things, but that we would
take two of his children with us, afterward bring them to the said port again; and so we
cloathed two of them in shirts and coloured coats, with red caps, and put about every one's
neck a copper chain, whereat they were greatly contented: then gave they their old cloaths to their
fellows that went back again, and we gave to each one of those three that went back a hatchet and
some knives, which made them very glad.?®

The young Wyandot were taken to France to learn French and so that the French could learn further information
about the indigenous inhabitants of New France. It was learned that there were no words for the religious concepts
that the French asked them about, so it was assumed that there was no religion among the Wyandot. Francis I, the
royal sponsor of Cartier's mission, believed that in New France lie fertile ground for evangelization.?* The
Indians stories of a fabulous kingdom named Saguenagl where wealth existed beyond one's imagination provided a
different kind of inspiration for Cartier and his men.*

Cartier returned a year later with a crew of 110 which included Chief Donnacona'’s sons, Domagaya and
Taignoagny, who had been catechized into the Christian religion while in France. As soon as the Cartier's ships
had been grounded for the winter, religious instruction began for the Indians at Stadacona. Cartier and his men
moved to establish relations with a neighboring tribe, but the Standaconans warned that their God would not look
favorable upon Cartier's contacts with a rival tribe. The French laughed at this proposition and referred to the
native American's deity Cudoagny as a fool. Cartier assured the catechized Taignoagny that his priests had spoken
to Jesus and that there would be no ill consequences for setting up other trading compacts.”*® As a gesture of
goodwill before Cartier left, Donnaconna offered three of his relative's children, two boys and and a teenage girl.
The young 2girl ran away at a later point after having been abused by one of Cartier's men. She was later
recaptured.”’

Cartier and his men moved on the the rival village Hochelaga where they were received warmly by the
people of the village. Cartier and his men began distributing trinkets and tools to the native people including
religious items such as paternoster beads and agnus dei medallions. Cartier presented one of the tribal leaders with
a crucifix, "which he made kiss and then hung it around his neck."*® The people of the village began to bring
their sick and invalids to Cartier and he prayed over them for healing, making the sign of the cross and reading to
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them of Christ's passion from the new testament. The people of Hochelaga eagerly imitated the French in hopes
that the French God would be able to do that which their indigenous god could not. Once again as he left the
village of Hochelaga, Cartier took with him a little girl who had been offered to him. He refused two toddler bays
because he claimed that they were too young.?*?

Upon returning to Stadacona, Cartier lambasted the residents for their false beliefs which they used to
attempt to dissuade him from spreading the word of God to the neighboring village. He called their god "a wicked
spirit who deceived them" and began to preach his own version of the gospel. He warned of the perils of hell for
those who had not been baptised into the Christian faith. Some of the Indians immediately renounced their
traditional deities and asked to be baptised on the spot. Catching Cartier and his men off guard, they responded,
"Since we did not know their real intention and state of mind, and had no one to explain to them our faith, an
excuse was made to them."*?® The people of Stadacona were told that on a return trip, priests and other religious
people well instructed in the acts would return and perform the service properly.

Before he left to sail back to France, Cartier had one last effort in his mission. He erected a thirty-five
foot cross in the midst of his fort and proceeded to commemorate the festival of the Holy Cross on May 15, 1536.
When Donnaconna, his assistants, and the two previously catechized Indians came to participate in the service,
Cartier and his men seized them and held them as hostage. When Cartier sailed at last for St Malo, he took with
him ten Native Americans which he had seized or had gained as gifts for his religious exercises. The records of St.
Malo show that in 1538 "the baptism of three savages brought there by Cartier."*** Others were baptized in 1539
in France including Donnaconna, who had asked to be baptized after "a long time" in France.?”> Domogaya and
Taignoagny fell into the Paris underworld and “came to no good."?* BX the time Cartier returned to the New
World in 1540, all but the ten-year-old girl from Hochelaga had died.*

However, the Indians had served their purpose in alerting the French to the wonders and riches of the
kingdom of Saguenay. Cartier informed Francis | that the natives of New France "could easily be moulded in the
way one would wish" and the king granted Cartier and another of his followers royal commissions which
emphasized the importance of religious conversion.Cartier's commision spoke of bringing from the new world
"savage men living without the knowledge of God and without usage of reason™ to be instructed in the "love and
fear of God and of his holy law and Christian doctrine."?”> Once brought to Christianity, these subjects could
return to the new world as guides and "to do what is aggreable to God our creator and Redeemer, and to increase
of His holy and hallowed name, and of out mother, the holy Catholic Church.."?*

Cartier's fellow colonizer was the noble man Jean francois de La Rocque, sieur de Roberval whose
commission was the "sanctification of His holy name and the advancement of our Christian faith."?’

However, Roberval's mission was of a quite different nature, more like those of the Spanish in the southwest than
what was to become the tradition in New France. Roberval drew his collection of colonists from French prisons
and his mission was to build a fort which enclosed a town with buildings, temples, and churches. The prostitutes,
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murderers, and thieves who populated the mission/fort would seek to "attract” Native Americans from the
neighboring nations into the Christian lifestyle. If the indigenous people were not amenable to the evangelical
effort, the inhabitants of the mission were obliged to use "force of arms" to 'make them live be reason and civility
and in the fear and love of God."?® It is interesting to mention that Roberval was a Protestant.

The residents of New France were not receptive to the arrival of hundreds of settlers from France. Even
though he built a fort atop a well fortified area, he left for France within a six months after his arrival in 1541
claiming "hee could not with his small company withstand the Savages, which went about dayly to annoy him.
Roberval's "mission” fared little better. Between short rations and outbreaks of scurvy, his group was so
disinheartened that the returned to France in 1542. There is little evidence that either group engaged in any
serious evangelical effort with the Native Americans of New France. It is also evident that despite rhetoric to the
contrary, evangelism was not a high priority among either of these early French expeditions. There were no
priests to be found in the records of the ship's logs on either mission.?*

The first Protestant enterprise in New World was attempted in Florida when Rene de Laudonniere and a
group of French Huguenots established a French beachhead at Fort Caroline in Florida in 1562. Catherine de
Medici, Queen of France, urged Laudonierre and Captain Jean Ribault to capture some natives to bring back to
France. Ribault was able to secure two Native Americans from a local chief, but the captives were less than
willing to make the long voyage to France. They snuck out of their rooms at night, slipped a dingy over the side
of the ship, and made their escape to their homeland.”*" Ribault and Laudonierre's expedition of over a thousand
Frenchmen were crushed by Pedro Menedez, the Spanish colonist from St. Augustine in 1565. The Iberian powers
established that they would not tolerate trespassers on their papal donation, especially Protestant ones. 2%

Before the arrival of the next group of French colonists at the beginning of the seventeenth century,
France was swept into the throngs of the Protestant Reformation. Though reticent at first to promote a singularity
of religious belief, King Francis | soon began to attempt to viciously suppress the Protestantism in France that was
taking its form in the Huguenot movement. In spite of repression, the Huguenots continued to grow and threaten
the supremacy of state sponsored Catholocism. Between 1562 and 1594 France was turned against itself by the
Wars of Religion. The assassination of Henri 111 in 1589 left Henri de Navarre, a Huguenot on the throne of
France. Henri de Navarre renounced his "heresies” and was received into the Roman Catholic Church. He
became Henri 1V, founder of the Bourbon dynasty. In 1598, peace was brought to France by the Edict of Nantes
which promoted Protestant liberties.”

It is also important at this point to discuss the impact of Spanish colonization, Spanish attitudes towards
Native Americans, and the dispute between Las Casas and Sepulveda upon French civilization. Just as in Spain,
the French opinions regarding the nature of the "savages" led them to become either indiophiles or indiophobes.
French translations of works by Ovieda and Gomara led some French citizens to view the indigenous inhabitants
as being subhumans without God, king, or law. The French edition of Las Casas' Destruction of the Indies that
came out in 1579 had a profound impact upon French civilization and served both to assert the humanity of
Native Americans and to support the Black Legend regarding the Spanish influence in the New World. Montagne
and Rabelais looked favorably upon the Native American and helped to promote the idea of the "noble savage"
which has proven both beneficial and problematic in Native American history. Another popular myth that
influenced French behavior towards the Indians was the belief that the Indians were the Lost Tribe of Israel that
emerged from Spanish and Dutch writings. Though paternalistic and ethnocentric, this idea mediated the
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wholesale disregard for the Indian's humanity. On the other hand, Pierre D'avity regarded the Indians as savages
just one rank above the brutish beasts, but lower than the barbarians of the Orient. 34

The next colonial exercise in New France was a settlement founded by Pierre du Gua, sieur de Monts on
the island of Saint Croix in Pasquamoddy Bay. De Monts was given a ten-year monopoly on Indian trade to
support the expense of settling sixty colonists a year. Henri IV gave him orders to establish domination over the
"Godless barbarians” by "open war" if necessary in order to "summon and instruct” the surrounding peoples to
"provoke and rouse them to the knowledge of God and to the light of the Christian faith and religion."** Though
he was granted the opportunity to use thugs and thieves in his missionary enterprise, de Monts chose to take his
colonists from among the skilled and educated French citizens including Jean de Biencourt, sieur de Poutrincourt
and Samuel Champlain.

After several long winters and serious altercations with the local Indian nations, de Monts sent Samuel
Champlain deeper into the interior in hope of the "greater advantages in the interior, where the peoples are
civilized, and where it is easier to plant the Christian faith and establish such order as is necessary for the
preservation of a country."?* He ventured forth into the interior and decided upon building a fortified habitation
where the river narrows at Quebec, and established a French stronghold which became an axis of the fur trade and
a center of French religion and culture in the new world. The founding of Quebec established the first strong
French presence in the New World.

As he was traveling throughout these regions, Champlain came upon many Native Americans from
several different Algonquian and Iroquoian tribes. Champlain desired to send some of these indigenous people,
most particularly the young women, to France that they might be "instructed in the law of God and good
manners.” The opportunity came when some of the Montagnais leaders he encountered wished to present the
French traveler with some gifts in exchange for the remarkable items which he had presented them. Three girls
were given to him whom he named Faith, Hope, and Charity and he instructed them in religion, manners, and
"domestic work™ (italics mine). Other Indians were given to Champlain to be sent to France including one
Iroquois woman who was going to be eaten by an enemy tribe. There were numerous occasions where Champlain
obtained Native Americans for humanitarian and religious purposes.?®’

Champlain's policy of obtaining Native Americans to be instructed in the Christian religion and trained
in manners and domestic work was part of a larger vision that he possessed for the republic. Champlain
envisioned a society that was French in culture and Christian in religion which would consist of Christianized
Native Americans under the auspices of French colonists. He saw Quebec as the center of a vast exploratory
project in which the vast resources of the Canadian frontier and people could be harvested for the betterment of
the kingdom and of himself. Critical to this project, Champlain believed, were to be the missionaries.”*®

Champlain first sought to bring the enlightened and experienced Jesuit missionaries to his foundling city
in the New World. The Jesuit order, a strong symbol of the Catholic Reformation, was founded by Ignatius
Loyola and his followers in Saint Mary's Church at Montmartre in 1534. The Jesuits were known for the calibre
of their recruits, their personal commitment and obedience to the Catholic Church, and their willingness to
undergo grave hardship in their evangelical efforts. Unable to secure the adequate political and financial support
for the Jesuits, Champlain sought to bring the Recollets. The Recollets were an "observant” body emerging out
of the Franciscans in the sixteenth century known for their houses of "spiritual renewal and their commitment to
social service.?*
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The Recollets had very definitive ideas about how to bring about the conversion of the native people of
New France. The Recollets believed that the Indians had to be remade into French persons before they could be
turned into Christians. In other words, the Recollets sought to assimilate the native people in order to Christianize
them...to civilize them by French laws and mores.?*® "They must be fixed and induced to clear and cultivate the
land, to work at different trades, like the French," stated Father Joseph Le Caron, missionary to the Huron. The
Recollets sought to bring the Indians within to the immediate vicinity of Quebec that they might be more easily
controlled and introduced the the virtues of the agricultural life. Finally, the Recollets sought to settle the
intertribal warfare which a consistent problem among the Iroquois, Algonquian, and Huron people.

Though the Recollets saught to bring the Indians in their midst under the gentle yoke of their God and
through gentle persuasion bring them to a sedentary life, the were strongly resisted by the commercial interests in
New France. The emerging fishing and fur industries needed strong, mobile, independent trading partners to
handle the difficult yet extremely rewarding new capitalistic enterprises of New France. The Recollets program of
turning the semi-nomadic hunter-gatherers on the Northwest Territory into docile God fearing farmers and small
merchants was less than compatible with their pecuniary interests. Further, the idea of solving the intertribal
conflicts was also incompatible to a mercantile system that profited off of intertribal competition and conflict.
From the day the Recollets set foot on the soil of New France, they were opposed by the commercial enterprise.

Undaunted, the Recollets immediately set about their mission, but they found it difficult to deal with the
Native People who seemed to resent and resist their rank ethnocentrism. Journalist Eusebe Renaudot reflected the
Recollet attitude when he reported on Recollet missions to the Indians:

Exertions have been made to civilize this barbarism, to render it susceptible to laws, stop as far as
possible their brutal outbursts, [and] disabuse them of their vain superstitions...little progress is
made, these nations being yet so savage, so attached to their ancient maxims, their profane
usages, gluttony, slander, pride, intoxication, cruelty, indocility...If these nations do not
correspond to the grace of redemption offered them, we have this resouce of faith, that they are
rendered inexcusable, and God is justified in his condemnation of them.?*

Though the missionary work depended largely upon God's grace, the Recollet missionaries could, according to
Father Le Caron, "reduce” the natives to civilization by rendering them "men of order, more docile and
tractable." 2*? Father Hennepin put the process in terms that distinctly reflected the Spanish attitude toward
evangelism, "Until Christians are the absolute masters of the Indians, missionaries will have scant success...

The Recollet's, concerned that "more than 300,000 souls eager for agricultural pursuits and easily brought
to the knowledge of God"*** were in their very midst, set upon an idea which was to have profound ramifications
for the history of the colonial enterprise. They sought to establish a large fort/mission at Tourmente complete with
a seminary for fifty Indian children for six years, after which the agricultural enterprise could be expanded to
accomodate even more residents. In order to adequately accomplish their mission, they would need help from
among the most skilled educators and missionaries that France had to offer. In 1625, the first five Jesuits arrived
in Quebec.

The Jesuits at first adopted the anthropology and methodology of the Recollets. They sought to reduce the
neighboring Indians to civility and settle them in farming villages to the north of Quebec, where they could be
under the watchful eye of the fathers. It was also important that they be within range of military officials to urge
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compliance with the Christian lifestyle and to assure that there could be ample retribution if the natives deviated
from the chosen path. These reserves were to become a pattern in Indian-White relations and would become an
archetypal instrument of social control even unto the modern era.

From the reserves, the French missionaries hoped to fill religious hospitals and the sexually segregated
seminaries for the education of the children of the neighboring tribes. As Father Le Jeune put it, "Let these
Barbarians always remain nomads, then their sick will die in the woods, and their children will never enter the
seminary. Render them sedentary and you will fill these institutions."**> Though the crown was unwilling to
allocate financial resources for the institutions the fathers sought, the missionaries nevertheless brought the Indian
children into their monastery to be trained. The missionaries efforts with the children proved difficult because of
the close proximity of their native habitat and because the youngsters could see little need for the kind of religious
instruction the fathers were offering.

The missionaries began to send the children from neighboring tribes off to France where they could be
educated in a civilized situation far away from the lures of their native home. This program met with little success
because many of the children died in France and those who did return were so assimilated that their native people
refused to accept them as their own. One such Montagnais, Pierre Antoine Pastedechouen, lost the ability to speak
his native language and his skills as a person of the woods and was unable to support himself. Rejected by his
tribe, he took to drink and went through many marriages because he could not support his wives. Finally, rejected
even by the French, he starved to death in the wilderness, alone.?*

The process of obtaining children to be instructed was a system of barter in which the parameters of trade
were established by a variety of factors. Children of nations such as the Huron could be obtained to be educated in
the monasteries of Quebec because the parents would "give them if they see that we do not send them to
France."*” The children of local parents proved to have a whole different set of contingencies, "They think they
are doing you some great favor in giving you their children to instruct, feed, and dress.Besides, they will ask a
great many things in return, and will be very impotunate in threatening to withdraw their children, if you do not
meet their demands."**® To the Indians, the children were exchanged with the French as tokens of good faith to
solidify trading partnerships and political alliances; they were also seen as hostages to secure the safety of Jesuit
missionaries sent forth into distant nations. This peculiar institution of giving up ones children to be pacified,
assimilated, Christianized, and trained for the service of whites was to become another phenomena of
Indian-White relations for many years to come.

Finally in 1636, a true seminaire or boarding school was established north of Quebec by the Jesuits, who
had by this time supplanted the Recollets as directors of the missionary project in New France. Although the
seminary was dedicated to the Montagnais, Algonquians, and Hurons, it was largely populated with Hurons
because they more closely fit the European ideal of a pastoral people. The day began at 4:00 a.m. and was
concerned with the inculcation of the monastic lifestyle with rigorous instruction, prayers, catechism, and
self-examination. The Nattive Americans did not respond well to this rigid lifestyle of self-discipline. Students
became homesick and depressed by the loss of their way of life. They became sick and some died. Many fled
from the seminary and returned home to their parents.
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The Jesuits began to have great difficulty obtaining children to be instructed. The politically powerful
women of the Hurons began to resent the men using the children as items of trade and moved against using their
children. The shamans urged the parents to refuse giving their children to the Jesuits because the Jesuits were
bewitching the children and robbing them of their sacred nature. One Tadoussac leader showed his resentment for
the one-sided nature of the "trade" in children, "One does not see anything else but little Indians in the houses of
the French...You are continually asking us for our children, and you do not give yours."**°

The Jesuits were able to obtain children for the foundling mission in much the same way that most of the
French obtained native children, either through trade or they bought them. The Iroquois would often capture
children from enemy tribes and sell them to the Jesuits. Though the Jesuits were generally opposed to the open
trade in human flesh, the prospect of acqumng children to be Christianized mediated their opposition. They often
bought children from the coureurs de bois®° in hopes of converting them to Christianity under the auspices of the
seminaire. The Jesuits also bought adult slaves to be converted. As the slaves were converted, they were trained in
French culture by serving the housekeeping chores of the Jesuit missionaries.?

The Jesuit attutide toward slavery was rooted in the long term nature of their goal of evangelizing the
Native Americans of the New World. The Jesuit missionaries were told as they set out upon the missionary
enterprise in this rough and uncompromising environment, "Remember, it is Christ and the cross you are seeking,
and if you aim at anything else, you will get nothing but affliction for body and mind."? The Jesuit held that if
the object was good, then the action was right. It was to the glory of God to convert any heathen, bound or free;
therefore, slave holding by the Jesuits was legitimate. There was a dual purpose to this ideology. It served the
goals of the evangelical effort by bringing the individual slave to Christianity. Slaveholding also facilitated the
goals of bringing the message to a larger population by assisting the Jesuits with the mundane tasks thereby
freeing them up for their more important evangelical effort. To the Jesuit in early seventeenth century New
France, slaveholding accomodated the spread of the word of God.

At the missions and in the reserves, the Indians rendered the Jesuits the profits of their labor in the form
of food and other supplies. They provided household and husbandry services for the missions. They assisted the
Frenchmen in the construction of their villages, forts, and churches. The Jesuits sought to gather the Indians into
these villages to guide them and teach them in the manner of the Jesuit missionary enterprise in Paraguay. The
neophyte Christian was considered by most of the Frenchmen they encountered as "too much a child, too much a
slave, too little a man." However, the Jesuits d|d not underestimate the importance of the neophyte in the overall
strategy of extending the scope of their mission.?

It is important at this point to stress that though the French missionary enterprise resembled that of the
Spanish mission system, there were vast differences in the scope, intensity and duration of their respective
apparatus of enslavement. The difference between the agricultural economy of the Southwest and fishing/fur
economy of the Northeast limited the kind of wholesale plantation effort that the Spaniards engaged in. The lack
of population centers as in Mexico and the Southwest did not allow the vast collection and destruction of the
native population. There were also marked differences between the view of the Native American 5possessed by the
French and the Spanish; the French were much more open to the humanity of their counterparts.

*Spxtell, p. 57

2Ocoureurs de bois or "wood rangers' were wandering Canadian trappers and voyageurs who carried on a fur
trade that fell beyond the parameters of the legal trade. As they were basically outlaws, they traded what there was a market
for. In 1681, the coureurs de bois were given a general amnesty and granted liscenses to trade in furs.

S10lexer, p. 78

52|_auber, p. 66

53|_auber, pp. 66-67

40f course, economics were also a factor in this vision. The French were much more dependent on the Indians
for their commercial enterprise than the Spanish.



Finally, there were some very pragmatic adjustments that had to be made with respect to worldview of the
Native Americans. Quite often, it was not advisable to refuse to accept the gift of a child or other human being
from a Native American, whatever his rank, for fear of offending his dignity and damaging relations. Sometimes
to accept the gift of a captured person was to save that person from unbearable torture or even death. Finally, it
would not do to refuse to offer salvation to any person under any circumstance if they requested it. Even though it
may sound unthinkable, to accept a slave under certain circumstances was an act of compassion.?

Try as they might, the Jesuit fathers could not maintain the seminary within the ideological fetters that
had been established for them by the Recollets. In 1640, following the failure of the seminaire, the Jesuits made a
radical departure from the precedents established for them by the Recollets. The first step was to recognize that
only in cooperation with the commercial fishing and fur industries would the gospel be able to flourish among the
Native Americans of Northeastern North America. The idea of herding the indigenous people into collectives and
forcing them to live as European citizens was compromised to allow for a much more diverse style of living. The
second departure was a change in the view of the Jesuits with respect to the intellectual and social capabilities of
the Indian. The Recollets considered the native people brutes, but the Jesuits came to see them as "not so
barbarous that they cannot be made children of God...Education and instruction alone are lacking."**® Finally, the
Jesuits came to suspect the notion of "Frenchifying" the native people because the French citizens that they came
into contact with were too poor examples of Christian civility to serve as models for the Native Americans. As
Gabriel Sagard noted, "the evil life of some of the French is a noxious example, and in all these districts the
natives, although savages, reproach us with it, saying that [the missionaries] teach them things the reverse of what
are practiced by the French."®’

The French began a new system of missions which they called the "flying missions.” The first of such
was located at Sillery and was distinguishable by its policy of accepting not just young Native Americans but
older Native Americans as well. Sillery was "a new kind of seminary" which sought to serve "persons older and
more capable of instruction.” **® Sillery sought to cultivate a sedentary agricultural lifestyle; the residents were
allowed to continue with the hunting and fisihing traditions which were such a substantial part of indigenous
culture. Though Sillery was never the success the fathers sought, it did serve as a prototype for the flying
missions which were to come at a later point.

Although Sillery was a new kind of seminary, it sought to maintain a rigid code of morality and a work
ethic more consistent with  the Spanish missions in California than had previously been exercised by the Jesuits.
The fathers regarded the Indians as Sillery as children, unable to manage their own affairs, and therefore, like
children needed control and management. The lands that were conceded for the reservations were held in trust for
the natives by the missionaries. Governor Jean De Lauzon even forbade the resettled Indians from leaving the
reserve without the permission of their masters, the Jesuit fathers.”® By 1656, it had become standardly accepted
that the Indigenous inhabitants of New France had no rights to any land execpt that held in trust by the Jesuits.”®
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The Jesuits urged the Indians to elect an indigenous police force which included magistrates, officers, and
a prayer captain. These new officials were to enforce a strict set of rules with respect to performance of Christian
and community responsibilities. This rigid set of moral principles were primarily directed at female indepence
and sought to undermine the traditional role that females played in the indigenous political structure. The rigid
rules were enforced by a set of procedures entirely alien to the Montagnais and Algonquin culture; transgressors
were punished by being placed in prison, in chains, and even the threat of capital punishment. By 1663, nearly
all of the inhabitants of Sillery had been reduced to civility. Only a very few remained within the confines of
Sillery. The largest portion of the inhabitants of Sillery had been granted by the Jesuits guardians to seventy
French families within the immediate vicinity of Sillery. %

The experiment at Sillery proved to be a mixed success. It was able to Christianize a small group of native
people and make them useful servants of the dominant culture, but once again it was unable to replicate its
success beyond its original set of inhabitants. Few Indians were willing to give up their home and their culture to
move into French resettlement camps. This led the Jesuits to recognize that one need not neccesarily forcefully
assimilate the Indians into French culture to bring them to civilization and ultimately Christianization. They began
to place their missions and missionaries among the Indians throughout the far expanses of the new frontier. These
flying missions provided the Jesuits with an opportunity to evangelize the natives within a setting that was more
conducive to the indigenous lifestyle. It also allowed missinary outposts from which the evangelical mission
could be carried out by solitary missionaries placed with nomadic tribes. The Jesuits learned to adapt their
message and program to the indigenous culture instead of forcing indigenous people into the French mode of
civilization. The remarkable innovation forever changed the Jesuit missionary enterprise in the New World.

However, the Jesuit effort at indeginization of their evangelical message did not meet with success with
the government officials who presided over the colonial enterprise. The Recollects were reintroduced in New
France in 1670 to assist the Sulpicians in overthrowing the distasteful Jesuit missionary effort which had seemed
to compromise with paganism. The new order sought to civilize the Algonquian and Hurons by attracting large
numbers of them to French settlements and urging them to abandon their "idle and lazy form of life" for farming
and to become part of French families that "in the course of time, having but one law and one master, they might
likewise constitute one race and one people." % Once again, schools were established to bring native children to
French culture but once again the native children did everything they could to escape from the stultifying petites
seminaires.

In 1673, shocked that the Hurons did not speak French, the new Governor Frontenac became determined
that one of the major goals of his administration was to bring the indigenous inhabitants to "adopt our manners
and customs.” In a deal with the Iroquois, Frontenac acquired eight children whom he regarded as hostages for the
good behavior of the Indians and to insure their compliance with his process of Frenchification. Of the eight,
four girls were sent to the Ursuline nunnery, two little boys were sent into the care of a friend of the Governor's
family, and two older boys were "adopted" by Fontenac. Frontenac even proposed learning some Huron in
order to enable him to become "a good missionary."*®® Precisely because Frontenac was so ineffective in his
efforts he was removed from office as Governor by King Louis XIV.

In spite of Frontenac's efforts in assimilating the Indians of New France, the Jesuits continued to expand
their the process of exploration and indigenization. They sent forth missionaries into the vast reaches of New
France to live and work with the native people and to attempt to impress them with the civility of the Christian
lifestyle and to win them over through moral example and exhortation. Missionaries such as Le Jeune and Brebeuf
had a significant impact upon the Indians not just because of their zeal and their courage, but by their ability to
use the technological advances of French society to make the Indians believe that their God imbued them with
magical powers. The disastrous impact of European diseases upon the indigenous population led the native people
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to believe that these new strangers and their God possessed the power of life and death. The Jesuits, with their
asceticism and profound devotion worked tirelessly under nearly impossible conditions to bring the indienous
population into the Christian fold.

The first target of the Jesuit's indigenization effort was the traditional religious elder of the native
community. The shaman's power and status was destroyed by undermining the traditional belief structure which
supported their practices and by attempting to assert that the Jesuit's own religious paradigms and practices were
more efficacious than the traditional religious elders. The Jesuits then began to use their own rigorous training and
rhetorical eloquence to convert the indigenous people to Christianity and to cathechise them into Christian
doctrine and practice. The took traditional religious beliefs and used them as praepartorio evangelica by
asserting their similarity to Christian beliefs and practices and the universality and superiority of the Christian
message. Finally, once the Jesuits had won over a significant number of converts, they began to assert the need
for a Christian lifestyle of piety, diligence, chastity, and labor.

As the Jesuit evangelical effort was sweeping through the frontier of New France, another more sinister
movement was also sweeping through the new frontier. Indian slavery was accomodating intself to this new area
by undergoing subtle changes to exist within this entirely different context. French conflicts with the Iroquois as
well as the English led the new colony to develop the policy that prisoners of war were to be seen as slaves and
could be worked and bartered as such. An example of this attitude was Louis XIV order in 1684 to Governor De
la Barre, Frontenac' s replacement, that captured Indians should be sent back to France to be used as galley slaves.
The King's orders stated that the Iroquois captives should be sent because "these savages are strong and robust.”
24 Denonville, De la Barre successor was ordered to do the same, "It is certain that those Indians, who are
vigorous and accustomed to hradship, can serve usefully on board his majesty's galleys."*® Denonville, deciding
that warfare against the Iroquois might be a bit hazardous, invited the peaceful neighboring Indians to a feast to be
held in their honor. When they arrived, he surrounded them and took them captive. A participant in the exercise,
Gedeon de Catalogne, later described the "feast:"

The designated feast day having arrived, all the guests were arrested, and as there was no lodging
to serve as prison, they were attached, a total of 95 men, to trunks, the foot of each one being
made fast; a stake served as a back support, where there was a rope which attached them by the
collar; their arms were well secured by a line; their women and girls were at I|berty to cook for
them. In this situation they sang at the top of their voices their death- -songs.

Members of three local tribes were sent back to France to work in the galleys of the king. Many of these, ill fitted
to the drudgery and unaccustomed to the rations, died in the galleys.?®’

The royal sanction of Indian slavery gave the imprimatur to the slave trade in New France. As there was
some doubt concerning the legal status of Indian slaves, Jacques Raudot, the intendant at Quebec, declared in
1709 that "all the Pawnis [generic name for Indian slaves based on the wholesale slavery of the Pawnee nation]
and Negroes, who have been bought and who shall be bought hereafter, shall belong in full proprietership to those
who have purchased them as their slaves."”® Because the slave trade and the actions of the coureurs de bois in
inciting intertribal conflict to promote the slave trade began to have an ill effect upon the fur and fishing industry,
the Company of the Indies issued a command stating that slaving was contrary to the wishes of the king and
opposed to the interests of the company. The Company encouraged its merchants to arrest and confiscate the
property of all "voyageurs" who engaged in the slave trade within their jurisdiction without permission.In 1728,
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the King of France required a tax of five livres on each slave, the proceeds of which were to be used in building
churches and hosptials. In 1745, the royal council in Paris sanctioned slavery by declaring that all slaves who
were an enemy of the colony of France, and their effects, should belong to his most Christian majesty. Even after
Canada fell into British hands, the Parliament of Great Britain looked favorably upon slavery:

The Negroes and Pawnees, of both sexes, shall remain in their quality of slaves, in the possession
of the French and the Canadians to whom they belong; they shall be at liberty to keep them in
their ser\zlggce in the colony, or sell them; and the shall continue to bring them up in the Roman
religion.

As the Jesuits were intimately connected through their missionary work among most of the Indian nations
in Canada, they came to see the disastrous effects that the slave trade was having among the indigenous people
of New France. As early as 1693, the Jesuits petitioned the governor to forbid the slave trade among Indians on
the grounds that such enslavement took the Indians out of reach of conversion. They also argued that the laws of
France did not allow the enslavement of Christians. This latter argument proved to be a major impediment to the
Jesuits because the larger population sought to limit their missionary work because it tended to have a serious
effect upon both the slave trade and their own slaves. The governor granted the Jesuits petition but refused to
enforce it. The coureurs de bois continued their activities and the majority of the population continued to hold
slaves.?’® Many of the slaves were Christian neophytes who had been given to French families by the Jesuits in
their earlier missionary effort.

Among the Jesuits engaged in the flying missions and missionary exploration, there is little evidence to
support the extensive use of slaves. With the exception of native guides, the missionary explorer would have little
use for Indian slaves. The missionary's chosen way was one of asceticism and self-abnegation, so there was little
need for a considerable number of personal attendants.?”* The central tenet of the Jesuit tradition in New France
was expressed in Brebeuf's instructions to new missionaries:

Jesus Christ is our true greatness; it is He alone and His cross that should be sought in running
after these people, for, if you strive for anything else, you will find naught but bodily and
spiritual affliction. But having found Jesus Christ in His cross, you have found the roses in the
thorns, sweetness in bitterness, all in nothing.?"

This opinion was also reflected by Marie de L'Incarnation who saw in her journey to France a pilgramage of
suffering and perhaps martyrdom:
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Crosses and sufferings are more agreeable to me than all the delights of the world; let them send
me to the depths of the most cruel Barbarism, there will be my delights, and I shall cherish the
little savage girls more than if they were Princesses. | go gladly to follow my dear Jesus and
suffer all he will require for his love.”

The Jesuit missionary posessed no lands or mines to be worked by slaves and sought to assume to no wealth. To
acquire a slave as a mechanism of wealth or to facilitate an enhanced standard of living was an idea that feel
beyond the pale of Jesuit religious and social practices. What services that were needed by the fathers were
performed by servants brought from France or by donnes - those who voluntarily accompanied the fathers on their
missions.”™*  As the fathers usually lived among the Indians who exercised a communal lifestyle, they were
generally accomodated in their daily needs by their hosts.

The Jesuit opposition to Indian slavery must be seen in the context of a larger attitude on the part of the
French toward the indigenous inhabitants of New France. The attitude towards the native people, whether bond or
free, was much different from that of the Spanish in the Southwestern United States or the English who were
settling in the Northeast. The French did not look upon the Indians with the disdain and contempt for an inferior
race as did most of the other Europeans who came into contact with the Indians through exploration.””®> Because
of the overwhelming numbers of the French explorers that were male and the small numbers of French women in
New France, intermarriage among French and Indian was quite common.””®  This close social relation had a
tendency to "Indianize" the early French settler and bring him closer to the social level and to the life and habits
of the Native American. The lack of social distinction between the two peoples led to kinder treatment of the
Indian slave, and the shifting of social planes of master and slave closer to that of equality. The slavery that
developed among the French was milder in nature and tended more towards patriarchal ownership than the brutal
system of exploitation that developed among other European settlers.””’

It is safe to say that the same sort of developments were fostered among Jesuits and Indians as they
engaged in such a close and dependent relationship. The Jesuits early exposure to the attitudes of the Recollects,
and the failure of their experiments in trying to force the natives into the French mold, must have brought them to
the realization that enslavement was not an effective mechanism of evangelization. The more that they lived
among the indigenous peoples of the New World, the more they came to recognize that these were a people of
civilization possessing an “air of humanity.">”® The Jesuits came to realize that the traditional way of life,
though not equal with the French, was at least an indicator of a common humanity. In 1647, the Jesuit Father
Ragueneau articulated the Jesuit humanism and an acceptance of indigenous culture unparalelled in the colonial
experience:

One must be very careful before condemning a thousand things among their customs, which
greatly offend minds brought up in another world. It is easy to call irreligion what is merely
stupidity, and to take for diabolical working something that is nothing more than human; and
then, one thinks he is obliged to forbid as ingious certian things that are done in all innocence, or
, at most are silly but not criminal customs. o
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By 1750, a century of experience in close contact with the native people of New France had brought the Jesuits to
an opposition to slavery that recognized its incompatability both with French goals in the New World and with
the promulgation of Christian doctrine.

In 1669, A Jesuit missionary named Jacques Marquette arrived as a missionary in Wisconsin and from
that base began explorations of the upper Mississippi River. *° Marquette established the mission Point St.
Ignace in 1671 which was to grow into the largest and most successful mission in the Northwest. %! In 1673, he
teamed up with explorer Louis Joliet, a former Jesuit student for the priesthood, and set about to explore the
expanses of the Mississippi river. Sailing over twenty-five hundred miles by birchback canoe, Marquette and
Joliet expanded the French frontier well into the heartland of what is now the United States. At Mission Sault St.
Marie, Daumont de Saint Lausson, in a ceremony before messengers from some fourteen Indian tribes, claimed
all land from the mouth of the St. Lawrence river in the North to the mouth of the Mississippi river in the
South.?®® In 1674, Marquette founded his final mission of the Immaculate Conception of the Virgin Mary at
Kaskaskia, Illinois.?

Though Marquette and Joliet's expedition was one of exploration, its primary purpose was according to
Marquette, "for the exposing my life for the salvation of all these peoples."®* When warned by Indians that he
encountered that great dangers lay ahead for them as they explored the Mississippi, Marquette responded by
stating,

I thanked them for the good advice that they gave me, but told them that I could not follow it,
because the salvation of souls was a stake, for which | would be delighted to give my life...After
making them pray to God, and giving them some Instruction, | seperated from them.**

In every place that Marquette and Joliet encountered native people, they set about to bring their conversion to
Christianity. At the Bay des Pauntz, the Jesuits set about the mass conversion and baptism of the Indians that
they encoutered, "...our fathers labor successfully for the conversion of these peoples, over two thousand of whom
they have baptized while they have been there."**

As they proceeded down the Mississippi River, they came into contact with other Nations whom the
wished to bring into the Christian fold. When the expedition arrived among the Illinois, the following encounter
occurred:

Seeing all assembled and silent, | spoke to them by four presents that | gave them. By the
first, I told them that we were journeying peacefully to visit the nations dwelling on the River as
far as the Sea. By the second, | announoed to them that God, who had Created them, had pity on
Then,inasmuch as, after they had so long been ignorant of him, he wished to make himself
Known to all the peoples; that | was Sent by him for that purpose; and that it was for Them to
acknowledge and obey him. By the third, | said that the great Captain of the French informed
them that he it was who restored peace everywhere; and that he had subdued The Iroquois.
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Finally, by the fourth, we begged them to give us all The Information that they had about the Sea,
and the Nations through Whom we must pass to reach it.

When | had finished my speech, the Captain arose, and, resting His hand upon the head of a
little Slave whom he wished to give us, he spoke thus: "I thank thee. Black Gown,and thee,O
frenchman," addressing himself to Monsieur Jolliet, "for having taken so much trouble to come to
visit Us. Never has the earth been so beautiful, or the sun so Bright, as today; Never has our
river been so Calm, or so clear of Rocks, which your canoes have Removed in passing; neverhas
our tobacco tasted so good, and our corn appearred so fine, as We now see Them. Here is my
son whom | give thee to Show thee my Heart. | beg thee to have pity on me, and on all my
Nation. It is thou who Knowest the great Spirit who has made us all. It is thou who speakest to
Him, and who hearest his word. Beg Him to give me life and health, and to come and dwell with
us, in order to make us Know him." Having said this, he placed the little Slave near us, and gave
us a second present, consisting of an altogether mysterious Calumer, upon which he placed more
value than upon a Slave.?’

Joliet took the chief's son with him on the expedition, and the child remained with Joliet until it drowned on an
expedition. Though this was an unusual exchange for Marquette and Joliet, it was not the only such encounter on
their trip. The Ottawa presented Marquette with a young man, and a Kiskakon chief gave him "a little slave he
had bought from the Illinois a few months before."?®

As Marquette and Joliet were exploring the Mississippi river, another entrepid explorer/missionary set
forth from Northern New France to expand the frontiers of the French colonial enterprise. Rene Robert Cavalier,
Sieur de La Salle sought to push forward French territory from Quebec to the mouth of the Mississippi, and from
the headwaters of the Ohio to the Rocky Mountain springs of the Missouri.”®® La Salle, born in Rouen in 1643,
was said to be a teacher at a Jesuit college in France prior to coming to New France.?® In 1681, he set out with
23 Frenchmen and 31 Native Americans from St. Joseph's, Michigan and by April 6, 1682, they had reached the
mouth of the Mississippi near what is now New Orleans. There, in a religious ceremony, he took possession of
"this country of Louisiana...in the name of the most high, mighty, invincible, and victorious Louis the Great, by
the Grace of God King of France and of Navarre.?®* With the opening up of this vast region of the United States
by first Marquette and later La Salle, France was able to control the major portion of the Western colonial United
States.

La Salle's exploration was assisted by several Recollect priests who not only sought to convert the
Indigenous inhabitants of the region to Christianity, but were also part of a larger government effort to supplant
the Western Jesuits with Recollects. 22 Frontenac, who distrusted the Jesuits because of the Ultramontaine
sympathies, sent with the eager La Salle three Recollects who were to become among the orders most
memorable heroes: Father Louis Hennepin, Gabriel Ribourde, and Zenobe Membre. 2% 1n 1681, Membre,
accompanied La Salle to the mouth of the Mississippi instructing natives in the Catholic faith as he went.
Membre, who came to be known as "the Franciscan Father Marquette, " went on to become a martyr when the
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remnants of La Salle's party were slaughtered by Indians in Texas in 1689. Through the efforts of La Salle's and
the Recollects, a vast area of the United States was opened up for the French missionary effort. 2%

Though La Salle had missionaries with him and was committed to the displacement of the Jesuits, he
also saw himself as having a mission to bring the Native Americans to Christianity. It is evident that one of the
mechanisms which he deemed acceptable in bringing the Native Americans into God's fold was enslavement. La
Salle advocated putting the Indians into a mild condition of servitude in order to place them in a condition where
they would be Christianized. In a letter to Frontenac, he stated, "The young bisons are easily tamed, and may be
of great help, as well as the slaves in which the Indians are accustomed to trade."** He also reports the
acquisition of nearly thirty slaves by members of his expedition, which we can assume some of which went into
the service of the Recollects within his party.”® La Salle, himself, accepted as a gift Indians slaves on several
occasions.”” La Salle was not even beyond advocating intertribal warfare in order to secure slaves for the French
as he did by encouraging the Illinois to attack and enslave the Iroquois.*® As a most ironic twist of fate,
following the decimation of La Salle's followers in Texas, the children of those who were spared were taken
captive by the Spanish Indians to be sold into slavery in Mexico.**

Marquette, Joliet, and La Salle opened up a new frontier and the French crown moved quickly to assure
that no opportunities would not be lost. France had established mission/forts in Kaskasia, Cahokia, and Vincennes
in the Illinois country, but the most promising area seemed the area around the mouth of the Mississippi in what is
now the states of Mississippi and Louisiana. The nation that controlled this vital land mass would be able to
control the vast resources which lie up and down the Mississippi River. Two brothers, members of the prominent
Le Moyne family of Canada, received a patent from King Louis X1V for the settlement of the Mississippi delta.
Pierre, Sieur d'lberville and Jean Baptiste, Sieur de Bienville, set forth from France early in 1699 with four ships
and two hundred soldiers and settlers for Louisiana. Within the first twenty years of the eighteenth century, the
French had established settlements at Fort Biloxi, Mobile, and New Orleans. These were in addition to French
settlements along the great lakes and closer to French control and sovereignty. With the establishment of the
strategically located city of New Orleans by Bienville in 1718, France now controlled both the fount and the
mouth of the Mississippi.

The new French settlements in Illinois and in the Mississippi delta provided a different set of economic
opportunities for the French settlers. Gone were the vast trading opportunities that relied on the trapping and
fishing expertise of the nomadic peoples of the Northeast. Even though the French preferred the novelty and
excitement of the trading life, the area along the Mississippi, especially the southern portion, offered remarkable
opportunities for agricultural pursuits. Agriculture demanded a different kind of heavy labor; this was something
that the French were unaccustomed to in their colonial experience. The consequences of this dilemma were
unusually high labor costs for those who chose to work the land. 3*
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The dilemma was solved through the use of Indian slave labor. In both Illinois and the Mississippi delta,
farmers acquired Indian slaves through trade and warfare and put them to use in the fields and farms. Throughout
the French territory in what is now the United States, both soldiers and frontiersman captured Indian men and
used them in building forts, farms, and cities. They did the largest part of the agricultural work in the French
settlements. They were also used as guides in the exploration of new French territory. The French used women
slaves as cooks and for other domestic duties around the fort or farm. ** In addition to use as domestics, the
French acquired indigenous women to be used as concubines and prostitutes. The problem was so great in
Louisiana that in 1709 the French crown was urged to send over girls suitable for wives in order "to prevent these
disorders and debaucheries."*%

Indian slaves were usually acquired through warfare, trade, or as gifts. The institution of enslavement was
not usually carried from one generation to another; the children of Indian slaves were not generally considered to
be the property of the master. However, in Southern New France the institution of transgenerational enslavement
became a dominant facet of the Indian slave's existence. A report on the condition of Louisiana in 1716 declared
that the inhabitants were accustomed to selling the children of their Indian female slaves. In 1724, the Code Noir
provided that children born of marriages between slaves should be slaves, and should belong to the masters of
thier mothers, and not to the masters of their fathers, if father and mother should belong to different masters.>®
Chattel slavery had
been codified by "Louis the Great, by the Grace of God King of France."

When the Native Americans of the Mississippi delta begam to resist the encroachment of the whites, the
French took advantage of the insurrections to engage in massive sslave raids against the indigeneouss inhabitants.
As was familiar practice in Northern New France, they also pitted traditional enemies against each other in
competition for the commercial trade. As the King had not allowed the importation of African slaves in the
southern colonies until early in eighteenth century, there was a great need for slaves to do the tremendous work of
bringing the delta into commercial use by clearing land and working crops. The lack of available labor created a
great market for Indian slaves and the slave trade grew to be one of the early colonies major commercial
enterprise.*® At one point, there was such a great need for slaves to work the farms of Louisiana that Bienville,
the goversrégr, requested to be able to trade slaves in the West Indies at a rate of three Indian slaves for every two
Africans.

When the Alabama and Chickasaw nations began to resist the French incursion into their native land, the
forces of D'lberville and Bienville met their resistance with a fierce resolve. Bienville sent a military party of of
forty men into the heart of Alabama country where they encountered the Alabamans unaware:

He quickly led his men up to them without making any noise. At once he had us fire a volley. All
of the savages were killed, only their women and children being spared; they were taken away as
slaves to Mobile along with their boats loaded with their game.*

Following the death of French missionaries at the hands of Native Americans, we have another account of the
French military exercise:
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We set out at once without making a sound and in the dark got close to their huts and lay on our
bellies unitl daybreak. Then our savages gave the cri de mort, and so did we , which terrorized the
Chitimachas, and as they tried to flee, we fired into them, killing fifteen and taking forty
prisoners, as many men as women and children. **’

Following this military exercise, Bienville delcared that "he would give them [friendly nations]ten crowns for the
scalp of each enemy slain or for each enemy brought back alive."* The French raiding efforts were quite
successful; according to a report from the Commissary General of Louisiana, the number of Indian slaves held by
French settlers increased nearly tenfold in the first ten years of the eighteenth century.®*® A Chitimacha
survivor described the consequences of French aggression:

The sun was red, the roads filled with brambles and thorns, the clouds were black, the water was

troubled and stained with blood, our women wept unceasingly, our children cried with fright, the
game fled far from us, our houses were abandoned, andour fields uncultivated, we all have empty
bellies and our bones are visible.**

From the beginning to the middle of the eighteenth century, the wars between the French and certain
Indian nations provided fertile grounds for the acquisition of Native American slaves. A French settler, De la
Vente, commented on the role that God played in the grand design of the destruction of the native inhabitants of
the Mississippi delta, "l cannot omit to remark to you, it is that it certainly appears to be visible that God wishes
that they yield their place to the new peoples.” ** The Grand Sun of the Natchez, the last remnant of the great
Temple Mound Building culture, spoke of the influence of the French wars upon his people:

Before the French came among us, we were men, content with what we had, and walked with
boldness every path. Now we go groping about, afraid of meeting briars. We walk like slaves,
which we shall soon be, since the French already treat us as if we were such. When they are
sufficiently strong, they will no longer dissemble. For the least fault of our young people, they
will tie them to a post and whip them. Have they not already done so to one of our young men,
and is not death preferable to slavery? Shall we suffer the French to multiply till we are no longer
in a condition to oppose them? What will the other nations say of the Natchez, who are admitted
to be the greatest of all red men? Let us set ourselves at liberty.
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The Natchez set about to rid themselves of the French and struck the city of New Orleans inflicting great
catastrophe upon its citizens. The French responded by declaring war against the Natchez and launched two
invasionary forces out of New Orleans. With artillery and other superior weaponry, the French routed the Natchez
and forced the surviving members to surrender. As many as four hundred fifty of the Natchez were
captured.®® Some of the captured Natchez, including a captured woman, were burned alive at the stake before
an assembled multitude in the town square of New Orleans. Most of the captured women and children were sold
into slavery in New Orleans; the Natchez warriors were sold into slavery in Santo Domingo.*** The attack and
enslavement decimated the tribe and it no longer exists as a political entity.

The expeditionary forces of enslavement were not the exclusive province of Southern New France. In
Illinois in what was known as the "Fox Resistance,” a number of Fox Indians were made slaves and placed in
surrounding farms and sent to neighboring cities. In 1729, a French military effort supported by Indian allies
attacked the Fox in their native Wisconsin,

Four or five hundred more were captured and scattered among the victors...The war with the
Foxes seemed to have come to a victorious end; the prisoners were parceled out as slaves among
the Frselgch allies, some of them even finding their way into servitude in the St. Laurence valley
itself.

A later attack upon the remnants of the Fox by French allies resulted in the death of more than three hundred of
the Fox people. With only forty warriors left, the chiefs of the Fox tribe went to the French to plead for a peace
agreement. The French officials seized these tribal leaders and shipped them off to Montreal where the authorities
sold them into slavery and transported them to the West Indies. The French officials declared that all of the Fox
warriors were to be killed and the women and children enslaved. The brutality of the French officials so offended
the neighboring tribes of the Fox that they rallied to the Fox's aid. When faced with a coalition of Indian forces,
the French settled for a peace agreement. *'°

From the beginning of the French enterprise in the Southeastern United States, the missionary was an
important part of the expeditionary force. Accompanying D'lberville in 1699 was the Recollect priest Father
Anastasius Doauy who had been with La Salle on one of his earlier explorations of the region. Within the first
twenty years of the colony in Louisiana, the Recollects sent out six priests to work among the various natives of
the Mississippi delta. In 1700, D'Iberville returned from France with the Jesuit Father Du Rhu who ministered to
the Indians around Biloxi and Mobile. Immediately upon their arrival in the field, the Jesuits requested that the
exclusive direction of the French posts in Louisiana be committed to the Society, but this request was politely
refused. Finally, the area of New France was divided equally among the Jesuits in the North, the Capuchins in the
West, and the Carmelites in the East.®!” However, by the middle of the eighteenth century, these divisions had
largely broken down and the Jesuits had surged zealously into unprotected areas.®!®

From the very beginning of the Southern settlements, Christianity was seen as a method of pacifying the
Indians and the missionary system was seen as a system which would bind the Indians to the French and mediate
the effects of the incursion of other colonial enterprises. In 1721, the Council of Louisiana declared:
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the Council must exhort the missionaries to labor for the conversion of the Savages, because,
independently of it being their duty, nothing is more advantageous than to attach these nation to
France by means of religion.*"

D'iberville sought to collect the various nations of the Mississippi delta into a large communal reserve in order to
better to monitor their activities and to provide a buffer between himself and the English.*® Soldiers were a costly
and counterproductive method of bringing the Indians into tow, but missionaries assisted occasionally by soldiers
was a perfect method of pacification. In time, a reciprocal relationship developed between the missionaries and
the soldiers. The missionaries began to assist the soldiers in their efforts against the Indians in the guise of
military chaplains. The missionaries, because of their extensive experience in the Indian villages, served as
excellent sources of information for the military in the expeditions against the Indians. One such Chaplain, the
Jesuit Father Senat, was captured and killed in an attack upon the Chickasaws in 1736.%%

The missionaries were placed among and near the native people in the belief that a missionary placed in
the midst of the Indians was often as useful as placing a fort in their midst. In addition to the placement, the
missionaries were quite often given large plots of lands in order to support their mission. One such Jesuit
plantation near New Orleans contained a cotton mill, an indigo venture, and a massive canal project.*?? The
granting of plantations to the missionaries was a very deliberate effort of Bienville and the French leadership in
tying the missionaries fate more closely with the colonial commercial enterprise of the Company of the Indies.
What profitted the colony profitted the mission, and vice versa. %

Just as the shift from the fishing and fur industries toward more agricultural pursuits had increased the use
of Indian slaves among the colonists, the same was true for the missionaries. The missionaries, in order to pursue
their spiritual (and political) interests, utilized large numbers of slaves to work the plantations granted to them by
the Company of the Indies. A report of the closing of the Jesuit plantation near New Orleans in the mid 1760's
describes their estate:

Their establishment was quite near the town, and proportioned to the needs of twelve
missionaries; there was quite a large gang of slaves for cultivating the land, and for plying other
trades, as is the custom in the colony...*

and their disposition:

The auction was finished; the house, the furniture, the cattle, the lands had been sold; the slaves
were taken to New Orleans, to be sold there for the benefit of the King...thier former masters
always preserved the same care in regard to them, and shared quite willingly with these wretches
the provisions which they had saved.**
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In all probability, the slaves referred to above were African. By the time of the dissolution of the Jesuit
missions in the mid 18th century, the number of African slaves exceeded the number of Indian slaves by as much
as ten to one. Nevertheless, the largest portion of these slaves arrived in Louisiana followed immediately upon the
granting of the charter of the Western Company in 1717. The first large scale importation of African slaves was
made by the Company in June, 1719, when five hundred African slaves were brought to Louisiana from Guinea.
This ;ggportation of African slaves probably equalled the number of Indian slaves in the Mississippi delta at that
time.

The very first slaves on the missionary plantations were probably Indians. The importation of African
slaves into the colony was forbidden until about the time of the granting of the charter to the Western Company,
so the builiding, farm labor, and domestic work at the missions was done largely by Indian slaves.*” The
practice of Indian slavery came with missionaries in their trek down from Northern New France. Records of the
French mission at Fort Louis de Louisisane in 1708 detail fourteen officers, seventy-six soldiers, thirteen sailors,
three priests, six mechanics, one interpreter, one hundred ninety free persons, and eighty Indian slaves.*®

In addition to La Salle and Marquette, many of the early missionary fathers of Southern New France were
predisposed to owning Indian slaves. In the transition from the wilds of the flying missions of Canada to
agricultural based settlements of Southern New France, a radically pragmatic adjustment had to be made with the
institution of Indian slavery. The Recollect priest Father Anastasius Doauy accepted the gift of an Indian slave
upon his arrival in Louisiana in 1699. In 1703, the Recollect M. de Saint Cosme, a missionary priest sent to work
among the Tamaroa Indians, possessed a young Indian slave boy.*”® When de St. Cosme was killed by a war
party of the Chitimachas, the "little Indian slave boy escaped and fled to St. Denis with the news."***  One can
conjecture that Indians were given as slaves to the fathers with their plantations and for reward for their service as
chaplains in the military wars against the Indians of the Southeast and Midwest.

The missionary’s attitude towards slavery during the eighteenth century must be understood as part of the
total Catholic understanding of the nature of slavery and its relationship to the larger society. The Church of the
apostolic age did not adopt a position opposed to slavery, however much it may have been out of sympathy with it
as as institution; it looked rather to an emancipation of the slaves as a process extending over a wide range of
time. In a like manner in the early days of the United States, slavery never came under a ban of the Catholic
Church. Apart from the fact that slavery was not held generally to be at variance in se with the laws of nature,
slavery appeared to most to be so interwoven with the economic system of the country that any attempt to remove
it must have seemed impractical. A bishop from Maryland, when asked about the institution of slavery in the early
nineteenth century, replied, "I have been asked by many a question I may as well answer at once, viz.: Whether |
am friendly to the existence or continuation of slavery? | am not, but I also see the impossibility of now

abolishing it here. When it can and ought to be abolished is a question for the legislature and not for me." 3*
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In particular reference to the French exercise in Louisiana, the possession of slaves was seen as being part
and partial of the requirements of the colonial experience and demanded by the shortage of labor in the immediate
area. "The Catholic Church," states historian Laurence Trexler, "considered slavery as part of the patriarchal life
of the old French settlements...it was a special guardian of the bondman." ¥ It is important to note that generally
the life of the Indian slave owned by clergy appears to have been more comfortable than the position of a slave
owned by a layperson. The term "priest's slave™ connoted a contented and well cared for if not particularly
efficient type of slave; the Catholic clergy who held slaves "did not govern them very strictly."** While the
acquisition of Indian slaves was looked upon as a social custom and economic neccesity, the sale of slaves was
forbidden by the Jesuit superiors except under circumstances of peculiar gravity.**

As was stated earlier, one of the main justifications for the acquisition of Indian slaves was the
recognition that acquisition implied a certain responsibility for the spiritual welfare of the Indian slave. That the
Indian had a soul to save was a fundamental element that detemined the relationship between the missionary
master and his Indian slave. In 1749, the Jesuit Father George Hunter declared:

As [slaves] are members of Jesus Christ, redeemed by his precious blood, they are to be dealt
with in a charitable, Christan, paternal, manner; which is at the same time a great means to bring
them to their duty to God and therefore gain their souls.**

The conversion of the Indian was both a spiritual asset and a commercial one. Each Christianized Indian slave
marked a gain in the advancement of the faith, and made possible a readier access to trade with the convert's tribe
and those of his friends. However, the religious training and teaching of slaves were not entirely a matter of
policy. It was rather a part of the generally kinder treatement accorded to the "priest's slave."*®

The Louisiana church records accounts of the birth, baptism, marriage, and burial of Indian slaves.
Throughout the latter half of the eighteenth century, registers show that Indian slaves were brought to Quebec
from Louisiana, baptized, and their records kept as in the records of whites. The church records in Kaskasia and
Vincennes make frequent reference to the birth, baptism, and death of Panis (Indian slaves) down to the time of
British occupation. The baptismal register of Mobile, Alabama, dating from 1704 to 1740, contains records of
whites, blacks, and Indians.The earliest baptism of an Indian slave is that of a fifteen year old slave of D'lberville.
Baptisms of Indian slaves are as frequent as the baptisms of African slaves. The latest date of an Indian baptism in
the register is February 8, 1734.%

The laws of France did not permit the holding of any Christian in slavery; therefore the conversion of an
Indian or other slaves would confer freedom on them. This law was never enforced in the Mississippi delta. The
French clergy went on continuously with their work of conversion, baptism, and teaching whether the person was
a slave or a free person. The implication that baptism conferred freedom upon the slave, whether Indian or
African, was a matter that was not broached in conversation at this point. In 1724, the Code Noir of Louis XV
commanded that all slaves in the French colonies, "be educated in the Apostolic Roman Catholic religion, and be
baptized," and urged their owners to have these matters dealt with in a reasonable amount of time. Thou%h
theCode Noir dealt directly with African slaves, it necessarily included Indian slaves in its jurisdiction.®
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By the middle of the eighteenth century, the traffic in Indian slaves in Southern New France had dwindled
almost to a standstill. The massive importation of African slaves following its legalization in the 1720's provided
a huge labor force more easily fitted to the life and work required of them by their masters; their labor was more
productive and they were more easily controlled.**® Africans and indentured servants from Europe were more
suited to French tastes than the disagreeable and intemperate Indians. Indians were prone to flee to the woods and
try to return to their native habitat which was quite often in relatively close proximity. .. Moreover, they
convinced their African counterparts to flee with them. Indians were perceived to be a volatile property, "They are
also full of pride and resentment, and will not hesitate to kill their master in order to gratify their revenge for a
supposed injury.>*

As was the custom in Northen New France, the Native Americans of the Mississippi delta were
profoundly and negatively influenced through contact with French culture. One of the most powerful of the
influences was that of brandy, and the weakness of the native inhabitants in this respect was quickly recognized
and encouraged by traders from all nations.**" Missionaries saw brandy and its byproducts as "the general
perdition of all the Indian missions" and "almost the sole obstacle” to their evangelical endeavors.?** The early
French missionaries believed that enslavement of Indians was a method of spreading the gospel, but they came to
find out that the method of obtaining Indian slaves by trade only increased the distribution of spirituous liquors
among the nations.>** The incompatability of evangelism and enslavement in this instance ultimately brought the
missionaries into opposition of enslavement as a vehicle of the gospel. The missionaries began to petition the
King to prohibit the Indian slave. In 1736, the king decided formally to prohibit the enslavement of Indians and
issued a decree to that effect. **

There were also other factors that contributed to the demise of Indian slavery and the transition to African
slavery in the middle of the eighteenth century. European diseases decimated Native American nations and the
encroachment of Europeans into native lands drove the nations deeper into the harshest of wildernesses. The
decrease in game and other food supplies as the Indians retreated from the seas and the destruction of environment
caused by the rapid growth of commerce led to massive famine among the Southeastern nations. Life expectancy
and birth rates plummeted®. A standard of living based upon thousands of years in a harmonious relationship
with nature was quickly absorbed by a growing mercantile capitalism. Quite simply, the supply of Native
Americans did not meet the demands of the French in the Mississippi delta. The sources from which came white
servants and African slaves were well nigh inexhaustible.>* In the end, the market ruled.

In Northern New France African slavery never supplanted Native American slavery. However, just as in
Southern New France in the mid eighteenth century, there was a gradual transition to the acquisition of African
slaves. The largest portion of the African slaves were to be found in the Illinois territory south of what is now the
Canadian border. In 1793, slavery was abolished in Upper Canada by act of the Provincial Parliament. In lower
Canada, slavery had practically ceased by 1800, the few remaining slaves being freed by an imperial act in 1834.
The last public sale of a slave in Canada took place in Montreal in 1797. The rising tide of sentiment in opposition
to slavery in England and France, rather than the actual state of the law, reached the Canadian slave owner's
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claims and finally broke them.>*" In the Mississippi delta, there was no such tide. That, however, is a different
story!
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The English

"In the pangs of the Reformation a new people was begotten, with new ideas, invested with loftier
prerogatives and aims, and intended by Providence to found in the New World a great Christian
Republic, one of the mightiest agencies in human progress." Daniel Dorchester

Long before the Protestant Reformation seized power from the hands of the clergy and shifted it in the
hands of the secular officials, the English sovereigns had secured a large degree of authority in ecclesisastical
affairs. The War of the Roses (1455-1485) resulted in the destruction of the power of the high nobility and the
consolidation of power in the hands of a strong central government, that of King Henry VII. Henry VII's power
was greater than that of any English soveriegn in a hundred years and was exercised through a vast network of
political and religious patronage. **° The wealth and status assured English bishoprics by the close relationship
with the royal patronage system served to asssure a relative independence for Henry VII in his relationship with
the papal fathers in Rome.

In 1493 Pope Alexander VI with the Treaty of Tordesillas divided the New World up between the
Spanish and the Portuguese. King Henry VII, the sovereign ruler of England, was reticent to let such a strong
claim to his ecclesiastical soveriegnty go unchallenged. In 1496, Henry refused to recognize Spanish and
Portuguses claims under the papal bull of 1493. He granted a patent to John Cabot (Giovanni Caboto) to search
for new lands and to rule any he may find. Cabot sailed from the port of Bristol in 1497 on the ship Matthew for
"all parts, contreys, and seas to the East, and the West, and of the North...upon their proper costs and charges...[to]
seek out, discover and find whatever isles, countreys, regions, or provinces of the heathen and infidel...unknowen
to all Christians.” Cabot was to raise the English "banners and ensinges™ and to secure a monopoly on trade with
the infidels for the English crown.**°

Cabot, his son Sebastian, and the crew of the Matthew arrived on the coast of North America, probably
near the Northeast coast of Newfoundland towards the end of the June in 1497. One of the passengers on this
voyage, Raimondo Di Soncino, recorded Cabot's arrival on the shores of the new world:

...and having wandered thus far for a long time, at length he hit on land, where he hoisted the
royal standard, and took 1oossession for this Highness, and, having obtained various proofs of his
discovery, he returned.*
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Among the proofs Cabot obtained were three MicMac Indians which he took back to England as evidence that he
had indeed discovered "provinces of the heathen and infidel."*** The Indians that Cabot brought back to England
"were seen two years afterward, dressed like Englishmen, and not to be distinguished from them."*** Cabot and
his men had set forth for Cathay to bring home huge cargoes of spices and precious gems but returned home
finding none of their sought after booty.**

At the very beginning of the English exploration of the new world, there was no pretense of a moral high
ground nor any rhetoric concerning conversion of the Native American to English Catholicism. Henry's motive
was simply to acquire the "domination, title, and jurisdiction” of the New World. ***> However, on Cabot's second
voyage there was evidence of a religious motivation seeping into the cant of conquest. In spite of Henry's tenuous
relationship with the papacy, there were friars on Cabot's second voyage:

I also believe that some poor Italian friars are going on this voyage, who have all had bishopricks
promised to them. And if | had made friends with the Admiral when he was about to sail, | should
have got an archbishoprick at least; but | have thought that the benefits reserved for me by your
Excellency will be more secure.®*®

Soncino made a wise decision. Cabot's never returned from his second voyage. He, his ship, and his crew were
presumed to be lost at sea.

Before the next English venture to the new world, nearly one hundred years passed. In addition to the
passage of time, several meaningful events occurred in English history that were to have a profound impact on the
English colonial experience in the New World. The most important of these events was the English Reformation.
In a series of sweeping parliamentary acts from 1532 to 1540, Henry V111 virtually abolished Papal control of the
Roman Catholic church in England and declared himself and his successors to be the head of the Anglicana
Ecclesia. Following Henry's death in 1547, the Protestant Reformation that was sweeping through the continent
began to have a profound impact upon Henry's son Edward VI. In 1549 and 1552 new prayer books were
prepared and enforced by Acts of Uniformity. In 1552 the Forty-two Articles of Religion were issued and religion
in England became notably reflective of the Reform tradition emerging out of Geneva. These early stages of the
Calvinist tradition laid the foundation for English Puritanism which was to so profoundly affect relationships
between the settlers of New England and the indigenous people.

When Edward died, his half-sister Mary Tudor took over the throne and used her position as the head of
the Church in England to repeal the Protestant Reformation in England. Mary desire for a complete purge of
Protestants from England and a return to Papal Roman Catholicism led her to execute many of her enemies. The
reign of "Bloody Mary" helped further the cause of Protestantism and brought about an intense hatred of
Catholicism and especially Catholic Spain. In 1558, Elizabeth | succeeded Mary and sought to establish the
Church of England as a middle way between Catholicism and Protestantism, i.e. Protestant in theology and
Catholic in liturgy. Though Elizabeth's middle way was well-intended in both a religious and political sense, it
laid the foundation for the Seperatist and Puritan movements which were to be inspiration for the emigration of
the English colonists to the New World.*’
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The Protestant Reformation did little to change Christian attitudes toward non-Christians. One might
think that those who had suffered at the hands of persecution for heresy would be more inclined towards people of
a different religious inclination. The opposite proved true in England. In 1578 Elizabeth I authorized Sir
Humphrey Gilbert to seize "remote heathen and barbarous lands" and a later patent to Sir Walter Raliegh was
phrased in the same terminaology of conquest. Once again, there was no higher motive nor no discussion of intent
or obligation to convert the destined prey to Christianity.*® Turkish conquests in Eastern Europe whipped
Protestant Germans onto a fanfare of copious literature with a litany of abuses against God committed by the
Infidels and heathens of this distant and evil empire and this literature spread into England. The witch craze that
swept through Europe following the publication of the Maleus Maleficarum in the late fifteenth century had a
profound effect on Protestant and Catholic alike and served to catalyze popular dread of the religious other.

Another influence upon colonialist ideology developing in Britain at the time was the writings of Scottish
theologian John Major. Major was an influential nominalist theologian of terminist logic and professor of classics
at the University of Paris. Among the reformers that Major influenced were his students John Calvin and John
Knox. Major focussed upon the teachings of Aristotle and out of his interpretation of Aristotle came the idea of
"natural slavery" that played such a strong role in the arguments of Sepulveda against Las Casas in Valladolid in
1550. Major concluded that the Native American met Aristotle's definition of a natural slave by their "natural
rudeness and inferiority™ and was convinced that only coercion could protect the savage from his natural idleness
and gluttony. Major's ideas not only provided the crux of Sepulveda's argument against Las Casas, but also had a
profound influence upon soldiers and administrators of the early exploratory and colonial endeavors. **°

Finally, the subjugation of Ireland laid critical groundwork for the English experience in America. In
1542, Henry V111 made Ireland a kingdom and summoned a Irish parliament which declared Henry V111 the king
of Ireland. However, things were not as simple as they might seem. The Irish were a rebellious people whom the
English considered to be lacking the refinement that is so much a part of the English psyche. It is not so much that
the Irish were radically different from the English; it is just that the English believed them to be. They went to
Ireland with preconceived ideas about the barbarity of the Irish and simply "tailored the Irishmen to fit this
ideological straitjacket." The English considered the Irish to be barbarous, only nominally Christian, and
generally intractable.*® The English had convinced themselves that Irish religion was not just a variation from
English orthodoxy, it was an aberration opposed to Christianity. "Once it was established that the Irish were
pagans, the first logical step had been established toward declaring them barbarians.” *** The Irish became a
"savage nation" that lived "like beasts"- a lower order of humanity.**
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When the English arrived in Ireland, they made no attempt to try to reach a settlement with the Irish. The
Irish could become good, that is civil and christian, only by submission.Those who choose not to submit could be
exterminated and replaced with more deserving settlers from England. *** The half-brothers Sir Humphrey
Gilbert and Sir Walter Raliegh served time in the military occupation of Ireland in the “reducing of that savage
nation to better government and civility."*** The colonies in Ireland proved to be the birthplace and proving
ground for later English settlements in the New World. Colonization experiments had begun in Ireland only
shortly before the idea of colonizing America came to the fore. It was in Ireland that the English evolved a pattern
of aggression which they were later to apply to the Indians; that of slaughtering a weaker people under the
self-justifying delusion that they were dealing with a savage challenge to their civil and religious hegemony.
The English and their successors carried this ideology to America to fit it on the Native Americans, "using the
same pretexts for the extermination of the Indians as their counterparts had used in the 1560's and 1570's for the
slaughter of numbers of the Irish."*®

The next English contact with the New World was that of the explorer Martin Frobisher who set sail in
1576 in search of Northwest passage to Cathay. Frobisher and his men sailed through the icy waters of Northern
Canada in search of the Northwest passage. Enduring the ice and cold, "the brunt of so great and extreme dangers,
praysing God, and altogether on their knees, giving Him due, humble and hearty thanks." *’ Frobisher and his
men celebrated the Lord's Supper "the first signe, seale, and confirmation of Christ's name, death, and passion
ever knowen in these quarters.” **® Captain George Best later described Frobisher's voyage, "[By this voyage
there has been] Christ' s name spread; the gospel preached; infidels like to be converted to Christianitie, in places
swhere before the name of God had not once been hearde of."**

Frobisher seemed to be interested in the spread of the gospel among those he encoutered, but he was also
very much interested in an increase in his own personal welfare. Frobisher sought to set up a colony on the shores
of Baffin Land where he landed for the explicit purpose of bringing gold back to Europe. Frobisher and his men
had discovered large quantities of pyrite (fool's gold) which the assayer's office in Bristol declared to be gold. The
discovery of "gold" in the English New World to be a prominent boom both for exploration and settlement.

Frobisher returned with a fleet of 11 ships to mine the meta incognita (Unknown Promontory).

Frobisher also sought to capture some of the natives of this northern distant land and return them to England to
show as curio